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VLADIMIR SOLOVIEV: THE METAPHYSICS OF LOVE
From Godmanhood to Nuptial Mystery. Free Theosophy, Free
Theocracy and Free Theurgy

Based on Soloviev works, we are going to discuss the different aspects of our
general topic:

1. The concept of all-unity

N

. The contemporary significance of the project of Integral knowledge
3. Free Theocracy and democracy

4. Love as man’s integrality

5. Consecration of the flesh

6. The religious meaning of creativity



PROGRAM



SUNDAY
June 2, 2019

19.30
Supper

MONDAY
June 3, 2019

9.00
OPENING OF THE CONFERENCE | Si. Petrus Hall

Rev. Szymon Hizycki OSB, The Abbot of Tyniec Monastery

Rev. Marek Urban, Vice-dean of the Faculty of Philosophy at the Pontifical Uni-
versity of John Paul Il in Krakow
Sr. Teresa Obolevitch, The Pontifical University of John Paul Il in Krakow, Head
of the Organizing Committee
Miglé Milignaité, The Pontifical University of John Paul Il in Krakow,
Llithuanian Academy of Music and Theatre
Johann Sebastian Bach, Italian Concerto in F Major, BWV 971
1st movement (Allegro)

Section 1 | St. Petrus Hall, chair: Anatoly Chernyaev
9.20
Alexey Kozyrev, lomonosov Moscow State University, Russia
S1oc npeobpaxeHHoro apoca: paHHmi u nosgHmit Conosbes

10.00
Mikhail Maksimov, Ivanovo State Power Engineering University, Russia
Bnagumup Conosbes u Makcum Mcnosegnmk: Metapusmka n 6orocnosue niobsu

10.40
Coffee break



11.00
Rev. George Pattison, University of Glasgow, UK
Soloviev on the Evolution and Metaphysics of Love

11.40

Discussion
Presentations | St. Petrus Hall, chair: Gennadii Aliaiev

12.10-12.25
Mikhail Maksimov, Ivanovo State Power Engineering University, Russia
“ConosbeBckue nccneposanms”

12.25-12.40
Rev. George Belkind, Educational Fund of Brothers Sergey and Evgeny
Troubetski’s, Russia

ConoBbeBckasi KOMHATA B Y3KOM

12.40-12.55
Elena Takho-Godi, M.V. lomonosov Moscow State University,

A.M. Gorky Institute of World Literature Russian Academy of Sciences, Russia
Jlutepatypa u penmurnosHo-¢punoco¢ckas moicab koHua XIX — nepsoii petu XX Beka.
K 165-netuio Bn. Conossesa / Ots. pea. u coct. E.A. Taxo-loau. M.: Bogonesi, 2018.
548 c. (Cepus «Pycckas nurepatypa u punocodus: nytm ssaumopesicteus». Boin. 2)

13.00-14.00

Lunch

Section 2a | St. Paulus Hall, chair: Jan  Section 2b | St. Barnabas Hall, chair:

Krasicki Alexei Nesteruk
14.30 14.30
Anatoly Chernyaev, Alexander Randall A. Poole, College of
Tsygankov, Institute of Philosophy, St. Scholastica, USA
Russian Academy of Sciences, Moscow, Humanity, Divinity, and All-Unity in
Russia Vladimir Solov’év’s Critique of Abstract
CospemeHHas peuenuyms punocogpckoro Principles

Hacneamns B.C. ConosbeBa B Poccuu
1 30 pybexoM: CpaBHUTENbHbIN B3rNsA
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15.00
Lilianna Kiejzik, University of Zielona
Gora, Poland
leopruii ®noposckuii o Bnagumupe
Conosbese — Ha OCHOBAHMMU Heonybnuko-
BAHHbIX N1ceM k 6paty AHTOHY

15.30
Timofej Murasov, Vilnius University,
Lithuania
Mpobnema cBs3n BceeaMHCTBA M efUHMNY-
HOCTH B KOHTEKCTE KPUTMKM Ppunocopmumn
Bnagummupa Conosresa JIlbBom
LlecroBbim

16.00

Discussion

15.00
Jeremy Pilch, St Mary’s University,
Strawberry Hill, UK
Vladimir Solov’ev and “Free Theocracy”:
Building a Christian Society

15.30
Regula Zwahlen, University of Fri-
bourg, Switzerland
Sergii Bulgakov and the Concept of
Theocracy in the Post-Constantine Era

16.00

Discussion

16.30-17.00
Coffee break

Section 3a | St. Paulus Hall, chair:
Andreas Buller

17.00
Elena Besschetnova, National
Research University Higher School of
Economics, Russia
Bn.C. Conoebes n Cestosi npecron:
AokymeHTsl Apxusos BatukaHa

17.30
Inga Matveeva, Russian State Institute
of Performing Arts, Russia
PenurnosHeie Bo3spenus J1. Toncroro
n Bn. ConoBreBa: e4MHCTBO M PACXOX-
AeHus

Section 3b | St. Barnabas Hall, chair:

lenka Naldoniova

17.00
Igor Evlampiev, St. Petersburg State
University, Russia
O6pas Nucyca Xpucra B TBopyecTse
®. Nocroesckoro 1 Bn. ConosbeBa

17.30
Jan Krasicki, University of Wroclaw,
Poland
bBoroyenosevectso nnm boroyenosex?
B.C. Conosbes 1 ®.M. Hocroesckmii
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18.00
Svetlana Panich, St. Andrews Biblical
Theological Institute, Russia
Conosbee u PabnHoeuuy: k npobneme
MyAeOo-XPUCTUAHCKMX OTHOLLIEHMH
B pesIMrno3Hoi meicnm Bnagummpa
ConosbeBa

18.30
Elena Tverdislova, Institute of
Scientific Information on Social
Sciences Russian Academy of Sciences,
Russia — Israel
Mpen meccuaHcTsa Bnagummpa
ConoBbeBa KQK NPOEKT PEAUrMO3HOrO
BCEEAMHCTBA

19.00
Discussion

18.00
Mikhail Blumenkrantz, Germany
Mexgy nobpom n ceobopoi: Tema AHTH-
xpucra y Bn. Conoebesa, ®. [locroescko-
romn ®. Huywe

18.30
Victor Chernyshov, Poltava Yuriy
Kondratyuk National Technical
University, Ukraine
Anticipating the Coming Evil: Vladimir
Soloviev’s Eschatology
(Christ vs Antichrist)

19.00

Discussion

19.30
Banquet | St. Petrus Hall

Miglé Milionaité, The Pontifical University of John Paul Il in Krakow,

Lithuanian Academy of Music and Theatre
Johann Sebastian Bach, French Suite No. 4 in E-flat Major, BWV 815
Allemande
Courante

Sarabande

Gavotte

Menuet
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TUESDAY
June 4, 2019

Section 4a | St. Petrus Hall, chair:
Svetlana Panich

8.30
Rev. George Belkind, Ksenia
Ermishina, Boris Mezhueyv,
Educational Fund of Brothers Sergey
and Evgeny Troubetskis, Russia
®unocodpus apyx6si: Conosbes
u 6patbs Tpybeukue

9.00
Viktor Troitckii, Library of Histo-
ry of Russian Philosophy and Culture
“A.F. losev's House”, Russia
Bn. ConoBbeB B oLeHKax M CyXAeHMAX
Bac. Po3zaHoBa: oneiT McTOpmKO-
TUNOJIOrM4eCcKOro nopTpera

9.30
Gennadii Aliaiev, Poltava National
Technical Yuri Kondratyuk University, Ukraine
“ConoBbeB [OCTATOYHO 3HAYUTENEH, 4TOb
BbLIAEPXATb NPABAMBYIO MU KPUTHHECKYIO
oueHnky”: goknag C. PpaHka o Bn. Cono-
BeeBe 1925 roga

10.00

Discussion

Section 4b | St. Paulus Hall, chair:
Rev. Pavel Khondzinskii

8.30
Konstantin Antonov, St. Tikhon's
Orthodox University, Russia
Mpes “xpuctmaHckoii nonmtukm”
Bn. ConoBbeBa kak npoekr
MOJIMTHYECKOH TeOJIOrMm

9.00
Ksenia Vorozhikhina, Institute of
Philosophy, Russion Academy of
Sciences, Russia
Mpobnema BzanmooTHowenni Llepkeu
n rocypapctea: B.C. Conosbes n nepomo-
Hax AHToHui (Xpanosmukmsi)

9.30
Irina Katsapova, Institute of
Philosophy, Russian Academy of
Sciences, Russia
Csoeobpasme TeopeTUYECKOro HacneaMns
B. ConosbeBa: ¢punocopus npasa

10.00
Discussion

10.30-11.00
Coffee break
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Section 5a | St. Paulus Hall, chair:
Randall A. Poole

11.00
Alexei Nesteruk, University of Ports-
mouth, UK; Russian Christian Academy
of Humanities, Russia
The Excess of Theanthropic over Theolog-
ical in Vladimir Soloviev’s Incarnational
Anthropology as an Hermeneutics of the
Unknowability of Man (Consequences for
the Faith-Reason Dialogue)

11.30
Paraskevi Zacharia, Radboud Uni-
versity, Njimegen, The Netherlands
Neoplatonic Aspects of Human Perfection
as Elaborated in Vladimir Soloviev’s “The

Meaning of Love”

12.00
Lenka Naldoniova, University of
Ostrava, Czech Republic
The Comparison Between Soloviev’s Idea
of Unitotality and Vernadsky’s Noosphere

12.30
Discussion

Section 5b | St. Barnabas Hall, chair:
Bernard Marchadier

11.00
Atsushi Sakaniwa, Waseda Univer-
sity, Japan
Conosbes u Tiotues: Ewe ogHo
cosnageHue NoHATHUs No6BU

11.30
Tatiana Sidorina, Higher School of
Economics National Research
University, Russia
Scxaronorms U yTonus B pyccKom
¢punocopckoii mbicnm koHua XIX — Havyana
XX B.: Bn. Conosbes u H. Pegopos

12.00
Francoise Lesourd, Jean Moulin Uni-
versity Lyon 3, Lyon, France
Bnagummup Conosbes kak cobecegHMk
Hukonas ®epoposa B “Cmbicne nobeu”

12.30

Discussion

13.00-13.45

Lunch

13.45-14.40
Excursion to the Abbey museum
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Section 6a | St. Paulus Hall, chair:
Viktor Troitckii

14.40
Andreas Buller, Ministry of Social
Affairs and Integration Baden-Wirttem-
berg, German; The State Academic Univer-
sity for the Humanities in Moscow, Russia
Stuka yyscts B.C. ConoBbeBa B koHTekcTe
3anagHoeBponelckoi punocopum

15.10
Vladimir Sidorin, Institute of Philos-
ophy, Russian Academy of Sciences,
Russia
Hogesiwme nccnegosamnms no satnke
Bn. ConoBbesa B [epmaHmu

15.40
Halina Rarot, University of
Technology Lublin, Poland
MHterpanbHas koHuenums no6su
(LWtepn6epr, Conossbes, Bositeina)

16.10
Discussion

Section 6b | St. Barnabas Hall, chair:
Natalia Vaganova

14.40
Janusz Dobieszewski, University of
Warsaw, Poland
“Teopetnyeckas ¢punocopus” Bnagummpa
ConosbeBa — k peHomeHoNnorMmn?e

15.10
Ruslan Loshakov, Institute for Russian
and Eurasian Studies (Uppsala), Sweden
®eHomeHonorns onsita Bnagummpa
ConosseBa

15.40
Daniil Anikin, Saratov State
University, Russia
Cmsicn nio6Bu M aHTpononorudeckoe
n3mepeHme punocopmm McTtopmm

16.10
Discussion

16.40-17.00
Coffee break

Section 7a | St. Paulus Hall, chair:
Atsushi Sakaniwa

17.00
Natalia Vaganova, St. Tikhon's Or-
thodox University, Russia
Co¢uiinbivi Muep Bnagummupa Conosbesa:
330Tepuyeckas M 3K30TepHu4ecKas BepchH,
unu Tyaa u obparHo

Section 7b | St. Barnabas Hall, chair:
Elena Besschetnova

17.00
Elena Knorre, St. Tikhon's Orthodox
University, Russia
Myt B HeBuAMMBI rpaa: ConosbeBckmii

M NNIATOHOBCKMM MM B IHEBHMKAX
M. Mpuwenna 1910-1930-x rogos
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17.30
Ekaterina Dmitrieva, A.M. Gorky In-
stitute of World Literature of the Russian
Academy of Sciences, Russia
PokoBoe pasgenenne gywm n tena,
BOnNpoc o copnaHcTBe U pycckas benne-
TpucTka Havyana XX Beka

18.00
Rev. Pavel Khondzinskii, St. Tikhon's
Orthodox University, Russia
“Ha a3bike copmonormn”: Ot tpnago-
normn B.C. ConoBbeBa k Tpnagonormm
o. Ceprus bynrakosa

17.30
Lada Shipovalova, St. Petersburg
University, Russia
Npes uenbHoro 3HaHms Bc. Conosbesa
B KOHTEKCTE COBPEMEHHOM 3MUCTEMONOMMM
Aobpogaetenn

18.00
Rev. Aleksander Posacki, Catholic
Church, Kazakhstan
Bnagnummnp Conosbes 1 330Tepn3m

18.30

Discussion

18.30
Discussion
19.00
Supper
WEDNESDAY
June 5, 2019

Section 8a | St. Paulus Hall, chair:
Ruslan Loshakov

8.30
Bernard Marchadier, Retired Inter-
national Civil Servant (United Nations),
Paris, France
Jliob6oeb n 6pak B “Onpasaanmnm gobpa”
B. Conosbesa

9.00
Zhanna Sizova, Association “Russian
Culture”,
The Idea of Beauty in Philosophy of

Russia
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Section 8b | St. Barnabas Hall, chair:
Halina Rarot

8.30
Viktor Okorokov, Oles Honchar,
Dnipro National University, Ukraine
ApXeTMNMYHOCTb POJOBOro CO3HAHMUS
Bnaagummpa Conosbesa

9.00
Tatiana Litvin, The Russian Christian
Academy of the Humanities, Russia
Teokpatns Ordo amoris B koHTekcTe

nocho,qepHMcrcont OHTOJIOrUHU



V. Soloviev (“Beauty In Nature”, 1889)
and in the Novel of Z. Smith “On Beauty”
(2005). A Comparative Analysis

9.30
Victoria Kravchenko, Moscow
Aviation Institute (National Research
University), Russia
®unocodus niobeu Bn. Conosbesa: ot
[MnaroHoBckoro apoca kK BcesnieHCcKoM
CU3UrMU

10.00

Discussion

9.30
Vladimir Chernus, National Research
University Higher School of Economics,
Moscow, Russia
Mpo6bnema oHTONOrM3ALMM COZHAHMS
B ¢punocopumn B.C. ConoBbesa

10.00

Discussion

10.30-10.50
Coffee break

Section 9a | St. Paulus Hall, chair:
Randall Poole

10.50
Daniele Serretti, ITC "C. Battisti”
Fano, ltaly
The Dinamics of Love in Philosophy of
Solovyov

11.20
Ondrej Marchevsky, University of
Presov, Slovakia
How to Make Our Love Real or Sexual
Love and the Problem of the Other in the
Philosophy of V.S. Soloviev

11.50
Frederic Tremblay, University of So-
fia “St. Kliment Ohridski”, Bulgaria
Ontologism in Vladimir Soloviev

Section 9b | St. Barnabas Hall, chair:
Victoria Kravchenko

10.50
Natalya Shelkovaya, Volodymyr
Dahl East Ukrainian National University,
Ukraine
KoHuenuus sceegnuctsa: ot MnotuHa go
Bn. ConoBresa

11.20
Aleksandra Berdnikova, Institute of
Philosophy, Russian Academy of
Sciences, Russia
YyeHune B.C. ConosbeBa o yenoseke
B pepnekcun A.C. Tnunkm (
Bonxckoro)

11.50
Elena Takho-Godi, M.V. Lomonosov
Moscow State University; A.M. Gorky
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Institute of World Literature Russian
12.20 Academy of Sciences, Russia
Discussion Conosbesckmne Tpagmumnm B “Punocopun
nobeu” A.®. Jlocesa

12.20

Discussion

12.50
Closing remarks of the conference | St. Petrus Hall

Miglé MiliGnaité, The Pontifical University of John Paul Il in Krakow,
Lithuanian Academy of Music and Theatre
Francis Poulenc, French Suite
Bransle de Champagne Novelette in C Major No. 1

13.00-13.45

Lunch

14.30
Philosophical Walk

* Bishop Mateusz's Grave in Wawel Cathedral (Wawel 3)
* Bishop Karol Wojtyta's house (ul. Kanonicza 21)
* Prof. Michat Heller’'s Copernicus Center and De Revolutionibus Books & Café (ul.
Bracka 14)
e Soloviev in Krakow (ul. $w. Jana 20)

* Jerzy Nowosielski’s Icons in Orthodox Church (ul. Szpitalna 20).

It will be possible to leave luggage in a safe place for a time of the Walk {until
18.00). Bus departs at 14.30 from the gate of the Abbey.



KEY INFORMATION

Internet Access
Cable Internet in the rooms
Wi-Fi Llectorium, no password

Social Media
facebook.com/krakowmeetings
instagram.com/krakowmeetings

Taxi iCar
+48 12 653 5555

Roman Turowski
+48 794 623 839

Organizers
The Pontifical University of John Paul Il in Krakow
Instituto de Filosofia Edith Stein in Granada
International Center for the Study of the Christian Orient in Granada

Copernicus Center for Interdisciplinary Studies

Honorary Patronage
Committee on Philosophical Sciences of the Polish Academy of Sciences

Academic Board
Teresa Obolevitch | Krakow
Artur Mréwcezynski-Van Allen | Granada

Conference Secretaries

Alexander Tsygankov | Moscow

Karolina Fivtak | Krakow
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ABSTRACTS



Gennadii Aliaiev
Poltava National Technical Yuri Kondratyuk University

“COJIOBbLEB AOCTATOYHO 3HAYUTEJIEH, YTOB BbIAEP)XATb MPABAUBYIO N KPU-
TUYECKYIO OLLEHKY”: AOKJIA[ C. ®PAHKA O BJ1. COJIOBbLEBE 1925 rOAA

Bonpoc o eausanumn Bn. Conoebesa Ha ¢punocodcekyto ssomoupmio C. Pparka 1 06 obuiem coot-
HOLUEHME MAEN STUX ABYX KPYMHEMLLMX PYCCKMX MBICIUTENEH NPEACTABSET HECOMHEHHBIA UCTO-
PUKO-BUNOCOPCKMIT MHTEPEC (SPKIMM MPUMEPOM TOKOTO MHTEPECA MOXET ClyXMTb kHura T. O6o-
nesuy “Problematyczny konkordyzm”, noceswenHas npobneme cooTHOWEHMS Bepbl U 3HAHUS
8 mbicnn Conosbesa n Ppanka). Cam PpaHk B KOHLE XM3HW Npu3Hasan cebs nocneaosaTenem
ConoBbeBa B CMbiCrie ONpaBAAHMS mMaen borouenoseyHoCTM, OAHAKO 3a0Meuarn, 4YTO BAMsIHWE
ConoBbeBa 6bI10 Ha HETo ckopee 6eCCO3HATENbHBIM, M YSICHUIIOCh EMY TOMBKO B MPOLECCE HA-
nucaHus nocnepHen kHurm “PeanbHocTb 1 yenosek”. OBHAKO MOXHO YTBEPXAATb, YTO MPoOLECC
“ysacreHus” PpaHkom pennrnosHo-punocopekmx naern ConosbeBa NPOUCXOAMN €LBA S He Ha
NPOTsiXeHWK Bcero ero ¢punocodcekoro passutis. He kacasich 3nech LOPEBONIOUMOHHOTO Nepu-
opa, obpatMm BHMMAHKE Ha cpeamHy 20-x ropos, Koraa npobnembl COOTHOWEHUS PUNocodpmm
W PENUIUK, PENUMMM U HAYKM, PENIUTMO3HBIX OCHOB OBLLECTBEHHOCTM M OLLEPKOBIEHNSI MUPA Bbl-
XOASAT HO MepBOE MeCTO B MybamMKaumsx 1 BeicTynneHnsx Ppakka.

OpHOBPEeMEHHO Mbl MOXeM PUKCUMPOBATL ycuneHue ero nHtepeca k ¢urype Conosbesa u ero
MECTY B UCTOPUM pycckoi Mbicin. Yxe B poknage “Russische Weltanschauung”, npountantom
26 mas 1925 r. B bepnuHckom otgenennn Kantoeckoro obuwectsa, Ppark rosopun o rmybokom
AYXOBHOM MepeBopoTe, KOTopblii bbin HavaT ConoBbeBbIM 1 MOAXBAYEH “BONBLIMHCTBOM OPUTK-
HQMbHBIX PYCCKMX MbiCTMTENER”, M Tenepb “BefeT K AanbHeiwemMy oboraweHunio 1 yrybnexmio
PENUIMO3HOTO MOHUMAHMUS XM3HKM M KynbTypbl”. [lpu 3Tom penurnosHo-punocopckoe Mupo-
Bo33sperne Conosbea PpaHk onpepensn KAk NAOHEHTEU3M — MMEHHO TAK, B OT/IMYME OT TeU3-
MO M MAHTEM3MA, OH BCKOPE OMPERENUT M cBoe cobcTBeHHoe Mupocosepuanue. A 15 Hosbps
1925 ropa cocrosnock oTkpbIToe 3aceaaHue bepnutckoro otaenenms PennrnosHo-punocodekoit
akagemuu, noceswernHoe namatn Bn. Conosbesa, — sametm, 4to B 310T nepros PpaHk Ppak-
T1ueckn pykosoaun PPA B bepnune. Ha sacepanmm seictynunu ku. Al OboneHckuin ¢ Bocno-
MMHaHUAMK O pyxosHoM obnuke Conoebesa, KO.U. Alixensansg ¢ poknagom “Bn. Conosbes kak
xynoxHuk”, a Takxe Ppark ¢ goknagom “Bn. Conosbes kak penurnosHbii mbicnmtens”. Kpar-
KOE COAEPXAHME BbICTYMIEHUI COAEPXMUT OT4eT B BepnuHckoi rasete “Pynb”, ogHako B poHae
C.J1. ®patka B baxmeteBckoM apxuBe COXp,AHMACH M €rO KOHCMEKT 3TOTO BbICTYMEHMs. DTOT
TEKCT A0 CUX NOp He Bbin aTpUBYTUPOBAH HM COCTABUTENSIMU APXMBA (OH Monan B nanky ¢ Ma-
wwmHonucsio ctaten 1950-ro ropa “[yxosHoe Hacneane Bn. Conosbesa”), Hu uccnegosatenamu,
NOCKONbKY HE MMEET TOYHOTO HA3BAHMS WM aBTopckoi aatpoeku. OpHako ceepka ero copep-
XQHMSI C FO3ETHBIM OTYETOM, KAK M CAMO 3TO COAEPXAHME, YOEXAAeT, YTo nepes HAMMU UMEHHO
koHcrnekT goknaaa Pparka 15 Hosbps 1925 . “Bn. ConoBbeB KaK pPennrMosHbiid MbiciuTenb”.

KoHcnekr pOCLIJMCleOBGH M TOTOBUTCHA K I'I)/6J'IMKGLIMVI. OH noseonger TouHee onpeaennTb Xxapak-
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Tep otHowenus Pparka k Conosbey B 3TOT nepuog, koraa cam PpaHk ToNbKo NOAXOAMN K pe-
NIUrMO3HO-PUNOCOPCKOMY NEPEOCMBICIIEHMIO CBOEM cHcTeMbl abcomoTHoro peanuama. KoHcnekt
OTPAXAET No-NpexHeMy Kputuieckoe oTHoweHue Ppanka k psay ocobeHHocTten ConosbeBa Kak
mbicnuTens (snpoyem, ot ero ngeanusaumn Ppark 6bin cBobOAEH KK B PAHHUMA, TOK U B NO3AHMIMA
NepPUOA CBOEro TBOPYECTBA) — MABHBIM OBPA3OM, K €ro OTBAEYEHHOMY pauMoHanu3amy. [peogo-
NEB PALMOHANM3M B copiepXaHun ceoen mbicnu, Conoebes, no cnosam PpaHka, coxpanun ero
B popme cBoero TBopuecTsa: “Ero MipocosepL<aHMe> COCTOMUT 13 rOTOBbIX PEIUI<MO3HBIX> UHTY -
MLMIA M U3 OTBIEYEHHBIX PALMOHANMUCT<MYECKMX> NOCTPOEHMIA. Pasym He ecTb B HEM XMBOM OpraH
drn<ocopckor> MbICIM, O MOCIYLIHOE OPYAME, OCYLLECTBASIOLEe roToBble MHTYMUMK”. Bmecte
C TeM, 3TA KPUTMKA O3HAYAA OAHOBPEMEHHOE MpPM3HAHMeE Henpexopswen sacnyrn Conosbesa
B Aene “XPUCTUAHM3ALMM MBICIIM M XM3HK", B “NOCTUXEHNUM XPUCTMAHCTBA, KAK PENMIMO3HO-Me-
Tapu3nY<eckor™> MHTYyMuMM”, B LeHTpe koTopoir — borouyenosek Mucyc Xpucroc: “TpyaHocTtu
C<onoBbeBa™> — HALWK Henpeofon<umbie> TpyaHOCTU. Ecnn Buaum ero HegocTaTky, To noTomy,
4TO CTOMM Ha ero nnevax. — OcHoBH<oi> 3aBeT: ‘borouenosevectso’”. Joknag Pparka o Co-
nosbese 1925-ro roga yxe dukcupyert, Takum obpasom, cywectseHHoe npogsnxerne PpaH-
KO K onpasaaHuio naen borouenoseyHoctn u ysicHeHuio BusHms Ha Hero ConoBbeBa, O Yem OH

onpepeneHHo nucan bonee ABAALATM NeT cnycTa.

Obolevitch, T. 2006. Problematyczny konkordyzm: wiara i wiedza w mysli Wiodzimierza S. Sofowjowa

i Siemiona L. Franka. Tarnéw.
Frank, S. 1926. Die russische Weltanschauung. Charlottenburg.
Frank, S.L. 1997. Real’nost’ i chelovek. Moskva.

Alyaev, G.E. 2008. S. Frank i VI. Solov’ev: “peresmotr naslediya”. Solov’evskie issledovaniya. No. 16.
S.205-218.

Alyaev, G.E. 2017. S. Frank: Podgotovka Antologii VI. Solov’eva. Solov’evskie issledovaniya. No. 53.
C. 6-55.

Vecher pamyati V.S. Solov'eva. 1925. Rul’. No 1513. S. 6.
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Daniil Anikin

Saratov State University
CMbICN NIOBBU U AHTPOMNMOJIOTUYECKOE N3MEPEHUE ®UJTOCODPUUN NCTOPUMU

Punocodpus nobemn B.C. ConosbeBa He TONbKO COREPXMT B cebe OTChINKY K TPAHCLEHAEHTHOMY Bbi-
TMIO, HO M AEMOHCTPUPYET COXHYIO KOMBMHALMIO Mopycos TemnopanbHocTi. Cama no cebe maes
BPEMEHM B XPUCTUAHCKON PpUnocodpumn He HoBa, Bnepebie nopobHbIi Bonpoc Gbin noctaeneH etye
ABryctMHom baxeHHbIM, yXe Toraa NpoTMBONOCTABMBLUMM BPEMEHHOCTL TBAPHOTO MUPA BEYHOCTH
60XeCTBEHHOrO CyLLECTBOBAHMS, O TAKXE CPOPMYNMPOBABLIMM HEPA3PLIBHYIO CBSI3b MOAYCOB MPO-
wnoro 1 byayuwero 8 Hactosiwem. Ho ana ConosbeBa TEMNOPANbHOCTL YENOBEYECKOTO CyLLECTBOBA -
HWS POCKPBIBAETCS Yepes Npuamy nobBM, NPMOBPETAs, TEM CAMbIM, M BHEBPEMEHHOE U3MEPEHHE.
WneansHas noboBb He COBMNOAAET C MOGLIM OKTOM NIOBBM, MMEIOLMM MECTO B AEMCTBUTENBHOCTM.
B 3TOM cMbicne OHO He NPUHOANEXMUT HACTOSLLEMY, TPEACTABSS CODOM NULLL NPOEKT ByAyLUero, Kor-
AQ YemNOoBEK OKAXeETCs CNocobeH OCyLECTBMUTL STOT Maean Ha npakTuke. Ho napagoke sakntouaetcs B
TOM, YTO HALENIEHHOCTb HO MOJOBHYIO MEPCMEKTUBY AENAETCS BOZMOXHOM 30 CHET HanMums obpasos
no6BM B MPOLUSIOM, M3 KOTOPbIX OBBIYHO MHAMBMA M YepnaeT npepcraenexus o nobsu. Ho Cono-
BbEB MPEAOCTEPEraeT OT HEMPABMIILHOM TPAKTOBKM TEX OOPA30B, KOTOPbIE SIBMSIOTCS MTOPOXAEHMEM
KOHKPETHOM MCTOPMYECKOM SMOXM CO BCEMM ee 3aByXAEHUAMM 1 MCKaxXeHUaMM. [laxe poiLapckue
MCTOPHHM NIOBBM, C €ro TOYKM 3PeHMs, SBNSIOTCS BEeCNOAHBIMM, €CIIM MOAPAXATL B HUX JIULLbL BHELL-
Helt GOpMe, a He MbITATLCS OTLICKATL TO BHEMCTOPUYHOE COAEPXKAHME, KOTOPOE MbITANMUCL CXBATMTL
B CBOMX NPOU3BEAEHMUAX CPEAHEBEKOBbIE MUHHE3MHTEPDI. HeBO3MOXHOCTL 0BpeTeHms naeana crana
MCTOYHMKOM PA30YAPOBAHMS M COMHEHMS B HOSIMYMM CAMOTO MAEANA, YTO CTANO HACTIEAMEM PLILAP-
ckoit anoxu. Ho sonpoc, no Conosbesy, 3aKIOYAETCS B CMELLEHWUN OKLEHTOB, MPU KOTOPOM MAEAn
nto6BM OKA3LIBAETCS AOCTMXMM TONBKO MNP MPEOLONEHMM HENIOBEKOM CBOETO MHAMBUAYANM3MA.

Cy6bekToM nopobHo# nobBU M, COOTBETCTBEHHO, NPOBOLHUKOM CKBO3b TEPHWUM BPEMEHHOCTM
K 3B€3AHOMY Heby BEYHOCTU CTAHOBMTCS HE EAMHMYHbIA YENOBEK, O JMYHOCTb, BOMIOWAIOWAS
B cebe He TONbKO MHAMBMAYQSbHbIE OCMEKTbl 3EMHOMO CyLLECTBOBOHMS, HO M YHWMBEPCASbHbIE
CBOWCTBA 4enoBeyeckoi npupopsl. [peoponeHue BPEMEHHOCTU B YENOBEYECKOM CO3HAHMWM
NocpeacTBoM NOBBU CTAHOBUTCS CNOCOBOM YCTPAHEHUS COCTOSIHUS OTYYXaeHus mupa ot bora,
4YTO NO3BOASET CTABMTb BOMPOC 06 OHTONOIMYECKOM, O HE THOCEONOTMYECKOM CMbIcne dunocod-
CKO-MCTOpUYECKMX WTYamiA. Bnocneactsun mmenHo sta nuums pasentus samsgos Conoebesa
ctana npeameTom uccnegoeanus ans J1.IN. Kapcasuha.

Solov'ev, V.S. 1991. Smysl lyubvi. In V.S. Solov’ev. Filosofiya iskusstva i literaturnaya kritika. Moskva.
Solov'ev, V.S. 1912. Iz filosofii istorii. In V.S. Solov’ev. Sobranie sochineniy. Vol. 6. Sankt-Peterburg.
Avgustin Blazhennyy. 2012. Ispoved’. Moskva.

Karsavin, L.P. 1993. Filosofiya istorii. Moskva.
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Konstantin Antonov
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UAES “XPUCTUAHCKOW NOJINTUKN” BJ1. COJIOBbEBA KAK NMPOEKT NOJIUTU-
YECKOW TEONIOTUN

B noknage npeanaraetcs onbiT aHAnM3a 6OroCNOBCKMX NPEANOCHINTOK M KOHHOTALMMI MOAUTUYE-
ckoro npoekta Bn. Conoebesa 1880-x rr. — uaen “xpuctmanckoin nonmtuku”. Yka3blBaroTcs TOUKM
nepeceyeHuns GOroCcNOBCKOM M MONUTUYECKOM NPOBAEMATHKM, PACKPHIBAIOTCS BO3MOXHOCTH H0O-
rOCNOBCKOW pepekCH OTHOCUTENBHO MONUTUKM B cucTeme Mbiwnerns Conosbesa. Boisensetcs
€ro MecTo B pyCcKoM obLecTBeHHO-nonnTnieckoi Meiciu koHua XIX seka. Packpeisaetcs cono-
BbEBCKOE MOHMMAHME STUHECKMX MPEANOCHITOK U MCTOPUKO-PENUIMO3HBIX OCHOBAHMI MOMUTUKM,
npobreMaTka OBTOHOMMM MONIUTMYECKOTO M €ro rPaHML, B KOHLEenumu “cBoboaHoM Teokpatmu”.
BoickasbiBaetcs npegnonoxenue, yto packpbite ConosbesbiM napanienMama 6orocnosckux u
NONUTUYECKUX Maei nossonseT 1) NpoBOAUTL QHANOTMM MEXAY €ro MAEAMU M KOHLENUMEN NOU-
Tnueckom teonormm K. LLiMuara; 2) roBopuTh 0 BAMSHWMM, OKA3AHHOM €ro NOMBITKOM PEUIMO3HO-3-
TMYECKOTO OBOCHOBAHMS MONUTUKM HA MPEATIOXKEHHYIO MM PEUHTEPNPETALMIO TPAAULMOHHOTO
6orocnosus. [enatotcs BbiBofbl 0 3HA4YeHMM KoHuenumn ConoBbeBa B UCTOPUKM PYCCKOM penu-

r’MO3HO-MOJIMTUYECKOM MBICIU, O €€ MecCTe B XPUCTUAHCKOM MOJIMTUHECKOM MbILLTEHNN XX Beka.

George Belkind, Ksenia Ermishina, Boris Mezhuev
Fducational Fund of Brothers Sergey and Evgeny Troubetskis

DPUJTOCODUSA APYXBbl: COJIOBbEB U BPATbS TPYBELLKUE

MpoayMbiBaHWE KOHLENUMI COBOPHOTO M BCEEAMHOrO CO3HAHMS BbIBOAMT K TAKOM GKTYQSIbHOM
dunocodckom npobnematuke kak “AbcontotHoe 1 [pyroit”: cobcTBeHHOE YenoBeyeckoe CO3HA -
HME KOK TBOPHOE OKA3bIBAETCS APYrMM MO OTHOLLEHMIO K TBOpYeckoMy co3HaHuio. He Tak kak
B PO3HOrO PoAa AManoruyeckmnx noctpoerusx — [pyroi ectb ppyron moemy “4”, Ho Hanpo-
T™MB — 51 ecTb apyroit bory. YMo3speHue kapanMHanbHO MEHSET paKypPC PACCMOTPEHMS, COBEPLLIAET
B MPSIMOM CMbIC/IE CTOBA METOHOMIO M OTKPbIBAET CKPbITYO B GOPMANbHOM MOHSTUM AHTPOMONO-
rMueckyto sagayy: “Henosek npu3saH coyeTatbes co XpMCTOM IBOSIKMMM Y3aMM — B cBoBOAE, KaK
Apyr boxwit, n B 0bHOBNEHHOM NpMPOAE, KOK HOBAS TBAPL M KaK YneH Tena Xpucrosa”.

Opyxecteo bory — umnepatis “Cmbicna xu3Hu”, MToroeoi paboTsl MIGALIErO KHsI35-PUNOCO-
¢a, xoTsi He ByaeT npeyBenMYeHUEM CKA3ATb, YTO B LIENIOM PSiAe OTHOLIEHMI 3T KHUIA €CTb MO
YMCTBEHHOTO M MONUTBEHHOTO TpyAa obomnx bpatbes Tpybeukmx, Cepres u Esrenms. Ho ckaxem
Honblue M aepHoBeHHEE, STOT GUNOCOPCKUIA UMMEPATHUB ECTb MO UX CMbICTIOXM3HEHHOTO TPY -

na-apyxectea Bnagumupy Conosbesy.
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YYEHUE B.C. COJIOBbEBA O YEJIOBEKE B PEDJIEKCUU A.C. NTUHKU (BOJIDKCKOTO)

Mutepnpetauns antpononornyeckoro Hacneams B.C. ConosbeBa B Tpyaax pycckoro ¢punoco-
da CepebpsiHoro seka, uctopuka u nutepatyproro kputuka A.C. Tnunkmn (Bonxckoro) (1878-
1940) umeeT psip 0cobeHHOCTEN, NO3BONSIOLMX NO-HOBOMY OCBETUTb KOK AETANM YYEHMS COMOTO
pycckoro ¢punocoda, TAK 1 TMHHOCTL ero nHTepnpeTatopa. B “reokpatnueckom” npussise Co-
NIOBbEBA BEPHYTLCS K “NMepBOoHavanbHoMy ”, “anoctonbckomy ” XpUCTUAHCTBY M “onpasaaTts Bepy
oTuoB” Bomkckuit HOXoOAMT MYyBOKO MCUXONOTMYECKMIA KOHTEKCT “KynbTd NpefKkos”: B €ro uHTep-
npetaumu ConoBbes BO3BPALLAETCS HE K ABCTPAKTHBIM XPUCTUAHCKUM OBLLMHAM AMOCTONbCKMX
BpemMeH, a K mbicnam cobctaeHHoro aepd, Muxauna Bacunbesnua Conossesa (1791-1861),
CBALLEHHMKA U npenogasaTtens 3akoHa boxus B MockoBckom koMmepueckom yuunnmuie. [JaHHbIi
MOTUB “TPOAMLMOHHOM NpeemcTBeHHOCTH”, o BonXckoMy, eanHOM CBA3YIOLLEN HUTLIO MPOXOAMUT
yepes sce TBopyectso B.C. Conosbesa: HaunHas ¢ ero paHHux pabor (“Kputika oTenedeHHbix
nauan”, 1880), sakanunsas nosgHumu npouseeaeruamu (“Onpaspanne gobpa”, 1897). Stor
X€ APryMEHT IBUNCS OCHOBHOM NpHuunHoit cnopa MmuHku (Bonxckoro) no noeogy uHtepnpetaumm
Hacnegns Conosbesa ¢ C.H. bynrakosbim. Cxoxas aprymeHTaumus npocnexmnBaeTcs U B BOCCO3-
naHHom [nuHkor TBopyeckoi buorpapum P.M. Joctoesckoro, HaNUCAHWE KOTOPOW CTANO As
Hero $aKTUYeCKM AenoM BCel XM3HWU. MHTepecHa B 3TOM nnaHe u nepeknuyka “Teokpatuue-
ckoro” npoekta B.C. Conosbesa u “antuteokpatiu” (uam “nepokpatun”) “rmaeHoro repos”
A.C. Tnunkn (Bonxckoro) — @.M. Joctoesckoro. Bece 310 nossonset Ham rosoputs o A.C. [nuHke
(Bonxckom) He Tonbko KAk o nony-3abLITOM NUTEPATYPHOM KPUTUKE, HO M KAK O COMOBLITHOM

durype “nocr-conosbesckon” metadpmanku BceeamHcTsa Havana XX eka.

B uenom ananus yuenns A.C. [nunku (Bonxckoro) o B.C. Conosbese 1 @.M. [loctoesckom non-
HOCTbIO YKIOAbIBAETCS B UCccneposaTenbckuii koHuent A M. Pesuuyerko, otHocswen moen Bonxk-
ckoro Kk “ananorosomy” dpopmaty ¢unocodcTBOBAHMS, NPU KOTOPOM MPOUCXOAMT CBOEObpa3-
HOsl penpe3eHTaumns COBCTBEHHBIX MbICTEN aBTOpa Yepes “ycta” ceoero repos. B atom nnaxe, no
MHeHuio uccneposatener, teopyectso A.C. Mmunkun (Bonxckoro) MoxHo noctaeuts B ognH psg

c yueHnem M.M. baxtuHa.

Wutepnpetaumio Hacnepus B.C. Conoebesa (B 0COBEHHOCTH €r0 QHTPOMONOrMYECKOTO YYeHMs
n poekta “ceobopHoit Teokpatun”) B Teopuectee A.C. InuHku (Bonxckoro), a Takxe conyTctay-
IOLLYIO €M MONEMMKY MOXHO C MOSHBbIM MPABOM CYWATATb OPTAHMYHOM YOCTbIO MPOUCXOAMBLIETO
Ha pybexe XIX-XX BB. cpeau TBOPUYECKOM PYCCKOM MHTENNUIEHLMMU PASBUTUSA MOEANA “XPUCTUAH-
ckoit nonmtuku” B.C. Conosbesa — noncka “Hesuammoro rpapa” — “HebecHoro Mepycanuma”.

Vzyskuyushchie grada. Khronika chastnoy zhizni russkikh religioznykh filosofov v pis’makh i dnevnikakh.
1997. Red. V.I. Keydan. Moskva.

25



Glinka (Volzhskiy), A.S. 2005. Sobranie sochineniy v trekh knigakh. Book. I: 1900-1905. Moskva.

Glinka (Volzhskiy), A.S. 2012. Chelovek v filosofskoy sisteme Vladimira Solov’eva. In Volzhskiy. Misticheskiy
panteizm V.V. Rozanova. Moskva. S. 107-126.

Glinka, A.S. “Zhizn" i tvorchestvo Dostoevskogo”. Ch. 1-7. RGALI. F. 142. Op. 1. Ed. khr. 58.

Glinka, A.S. “Zhizn" i tvorchestvo Dostoevskogo”. Ch. 8-14. RGALI. F. 142. Op. 1. Ed. khr. 59.

Glinka, A.S. “Zhizn" i tvorchestvo Dostoevskogo”. Ch. 16-22. RGALI. F. 142. Op. 1. Ed. khr. 60.
Glinka, A.S. “Zhizn’ i tvorchestvo Dostoevskogo”. Part I. RGALI. F. 142. Op. 1. Ed. khr. 61.

Glinka, A.S. “Zhizn" i tvorchestvo Dostoevskogo”. Part Il. RGALI. F. 142. Op. 1. Ed. khr. 62.

Glinka A.S. “Zhizn" i tvorchestvo Dostoevskogo”. Ch. 14-19. Part IIl. RGALI. F. 142. Op. 1. Ed. khr. 63.
Glinka, A.S. “Zhizn" i tvorchestvo Dostoevskogo”. Ch. 20-23. Part IV. RGALI. F. 142. Op. 1. Ed. khr. 64.

Glinka, A.S. Zametki, pamyatki, vstavki, spiski i pr. k ego rabote “Dostoevskiy. Zhizn’ i tvorchestv”. RGALL.
F. 142. Op. 1. Ed. khr. 175.

Elena Besschetnova
National Research University Higher School of Economics

V.S. SOLOVYOV AND THE HOLY SEE: IDEA OF CHRISTIAN UNITY

In the face of political rhetoric about Russia being outside of Europe both in the West and in Russia
itself, it is all the more necessary to remember that European and Russian culture grew out of the
same source: Christianity. Therefore, inter-confessional dialogue between Russian Orthodoxy and
the Roman Catholic Church is particularly relevant today. In this context, scholars have focused
attention on the Russian philosopher V.S. Soloviev, who has been described as the forerunner of
the ecumenical movement. The current paper seeks to enrich accounts of Soloviev's thought by
shining a spotlight on the context of spiritual thought in Russia in his day. The paper also shows
how Russian emperors (particularly Alexander Ill) promoted the idea of a rapprochement with
the Holy See. The author argues that these mutual initiatives of the Holy See and the Russian
government were the political foundation for V.S. Soloviev's famous theocratic project. Vladimir
Soloviev outlined the possible paths towards ecclesiastical unity in his works: “The Great Debate
and Christian Politics”, “The History and Future of Theocracy”, “The Russian Idea”, “Russia and
The Universal Church”. V.S. Soloviev used idea of Fedor Tiutchev about Christian Empire devel-
oping his project of “universal theocracy”. Yet, unlike Tiutchev, who wrote about Russia as the
successor of the Eastern Roman Empire (Second Rome) and Constantinople as the center of the
Christian Ecumene, Soloviev believed that the center of the union should be the papal Rome.
The philosopher thought that Russia could fulfill its historical mission only in union with the Roman
Church. The main task of Russia was to rise above the opposition of the West and the East and to
show itself as the Third Rome, which would be able to reconcile the first two in itself. The Russian
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Tsar, and not the Orthodox Church, should take part in the unification of Christian humanity. It
should be noted that, in parallel with Soloviev the Russian government took a course towards
rapprochement with the Vatican. Soloviev, in his article “Agreement with Rome and the Moscow
newspapers”, analyzed the history of relations between Russia and the Holy See. Soloviev fully
supported rapprochement with the Holy See on an official level and also endorsed the Holy See's
initiative of sending permanent representatives to Russia. In May 1888 an agreement between The
Holy See and Russian Empire was signed and A.P. Izvolsky became the first resident ambassador
of the Russian Empire in the Holy See. The seriousness of the Pope's interest in a rapprochement
with Russia framed the discussions of the intellectual elite in Russia about the perspectives of in-
ter-confessional dialogue. Modern researcher and archivist Laura Pettinaroli noticed that the last
quarter of the nineteenth century is marked by renewed Catholic interest in Russia. This interest had
deep intellectual roots and it is also was the result of a strictly religious tension of seeking Christian
unity. The ideas of Soloviev attracted the attention of the Roman Catholic clergy, above all Josip
Juraj Strossmayer (a Croatian bishop who the Vatican considered a pan-Slavist and Russophile).
Bishop Strossmayer wrote to Rome about Soloviev's project and even wanted to organize for him
a personal audience with the Pope. The author of the intellectual biography of the philosopher,
K. Mochulskii, observed that in his letter to cardinal Rampolla, Strossmayer enclosed a pro me-
moria note prepared by Soloviev for the occasion and addressed to the Cardinal State Secretary
and the Pope. It is known for certain that Strossmayer had also dispatched Soloviev's work “The
Russian Idea” to Rome. In his cover letter to Cardinal Rampolla, the bishop introduced Soloviev as
the main mediator of the idea of uniting the Churches in Russia. In terms of the Pope'’s reception of
Soloviev's ideas, it is obvious that theocratic project could not arouse the interest of Leo XIII. How-
ever, being a practical politician, the Pope understood that it would not be feasible in practice.
Cardinal Rampolla himself was interested in Soloviev's project and studied the materials about it in
the European press. He wrote to the French nuncio on August 15, 1888, and asked him to send the
texts of V.S. Soloviev about the return of Russia to the bosom of the Catholic Church Also the car-
dinal Rampolla also had received a letter from Strossmayer with attachments on “Russia and The
Universal Church”. K. Mochulski claimed that Strossmayer organized an audience for Soloviev
with the Pope in 1888 during his visit to Europe. More recently Ray Ryland second Mochulsky and
added that Soloviev received a papal benediction in recognition of his efforts. Yet Soloviev himself
in his letters to his friends and family did not refer to his meeting with the Pope. Neither is there any
information about such a meeting in Soloviev's correspondence with the Russian Jesuits lvan Mar-
tynov or Pavel Pierling with whom the philosopher discussed his proposals for the unification of the
Churches in detail. In terms of the Pope's reception of Soloviev's ideas, it is obvious that theocratic
project could not arouse the interest of Leo XIIl. However, being a practical politician, the Pope
understood that it would not be feasible in practice. The organization of the Church and European
Society as described by Soloviev had a clearly defined utopian character. It is worth adding here
that he re-examined his project in his last work “War, Progress, and the End of History: Three
Conversations”. But despite its utopianism, his initial optimism regarding the imminent unification
of the East and West inspired many generations of Russian thinkers, among them V.V. Ivanov,

S.M. Soloviev, S.N. Bulgakov, N.A. Berdyaeyv, E.N. Trubetskoi, S.L. Frank.
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MEXAY AOBPOM U CBOBOOM:
TEMA AHTUXPUCTA Y BJ1. COJIOBbLEBA, ®. IOCTOEBCKOIO U &®. HULILLUE

B noknage npegnonaraertcst npoaHAnM3MpOBATL MAEHHBIE MOTHBbI M MPEANOCHINKM NPOU3BEAEHMIA
Bn. Conoebeea, ®. Jocroesckoro n ®. Huuwe 06 Antmxpucre. Bee Tpu nponssegenms, o koto-
pbix noiget peub — “Kpatkas nosects 06 Antmxpucte”, “Annxpuctnanmnn”, “Mosma o Bennkom
MHkensntope”, — HanmcaHbl Ha ucxoge 19 Beka, Ha nopore “Bennkoro cnoma”, CTPALLHbIX UCTO-
PUYECKMX NOTPSICEHMIA HOBOM HACTYNAIOLEN 3NoXK. XYAOXHUKM 1 GrUnocodbl 4yTKO YNABAMBAIOT
nepBble CENCMUYECKME KONEBAHMUs Ay XOBHOM MOYBbI, NPEABECTHUKM ByAyLLMX KATAKIM3MOB.

MmenHo B 20 cTonetuu, Kak noxanyi HUKoraa npexae, beina noctaeneHa nog sonpoc ceoboaa,
KOK OTAEMNbHOM IMYHOCTH, TAK U Lenbix Hapogos. MiMeHHo B 20 cToneTtuu Tak sBHO 0BHAPYXHMNACh
ry6MHA 310, YOCTO BLICTYNAIOLWETO MOJ IMYMHOM fobpa.

OpaMH 13 OCHOBHBIX BOMPOCOB, MOCTABIEHHLIX BPEMEHEM WM HOLIEALIMIA CBOE OTOBpPAXeHMe
B POCCMOTPMBOEMbIX MPOM3BEAEHMsIX, — 3TO cooTHowehne [Jobpa n Ceoboabl B MX npoekte
nepecTporkM MMPO3AAHMS. DTA TEMU, OCTAIOLLASCS OCTPO OKTYQSIbHOW M B COBEMEHHOM MMPE,
B koTopoM kateropmu Jobpa n Ceoboapl He MPOCTO HAXOAATCS B XXMBOM AMASIOre, HO 304ACTYIO

CTANIKMBAIOTCA MexXay cobOM B XECTKOM OHTOTOHU3ME.

28



Mo-cyTm nadoc oTprLaHKUS XPUCTMAHCTBA Yy HuLe HONpaBAeH HO XPUCTUAHCTBO, KOK OHO Mo-
HUMaetcs Benukum Mukenantopom. PasHatcs nuwwb BbiBoabl — Npe3puTenbHOe NOTAKAHME cna-
60CTH YenoBevecKoi NPMPOas! MM Mopanb ceepxyenoseka. AHTMxpuct Bnagummpa Conoebesa
napagoKcanbHsIM 06pa3om coBmeLLaeT B cBoem nopxoae obe 311 nosuumu. MNospHee 31a nuHuUs
HOXOAMT cBoe MpoponxeHue B pomare-antuyTonun O. Xakenn “O ameHbiit HoBbid Mup”. Tema
Hobpa n Csobogapl cTaHET LEHTParnbHOM B Bedylmx muaeonornyeckunx npoekrax 20 Beka, kak
AEMOKPATUYECKMX, TAK M TOTANIUTAPHBIX.

Mpwn Bcem pasnnumu nogxopos k teme y Bn. Conosbesa, ®. Jocroesckoro u ®. Huuwe ectb
HEYTO, YTO KX 0bbeaunHsieT. OB 3TOM CKPLITOM EAMHCTBE M MAET CMOP MEXAY TPEMS UOEONOraMM.
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Andreas Buller
Ministry of Social Affairs and Integration Baden-Wirttemberg, Germany
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3TUKA YYBCTB B.C. COJIOBbEBA B KOHTEKCTE 3ANAAHOEBPOMENCKON ®UNOCODUN

Ananusunpyowpme ¢unocodumio yyscts Bnagummupa ConosbéBa mccrnepoBatent HemeaneHHo
dukenpytot BiunsHue A. LLlonerrayspa Ha Hero. Ho Ha camoro LLlonexrayspa 6onblioe BiunsHme
okasanu meiciutenu snoxu lNpocsewenuns — Oasug fOMm, Xan-XKak Pycco 1 Agam Cmur, koto-
pble 30I0XMNM OCHOBbI COBPEMEHHOM STUKM Y4yBCTB. [103TOMY A5 TOro, YTOGbI AOCTOMHO OLEHWTD
eknag Bnagummpa Conoebésa B passutune unocodmm 4yscTs, HeOOXOAMMO PACCMATPUBATL €70
¢dunocodmio B TECHOM CBS3M C NPEALIECTBYIOWMMU el PUTOCOPCKMMM KOHLLEMLMSAMM.

Moaxoan Bnagnmmpa ConosbéBa, OAHAKO, CYLLECTBEHHO OTIMYAETCS OT Er0 NPEALECTBEHHMKOB.
Bnagmummp Conosbér aHANU3UPYET He TONbKO Ponb U GYHKLMM HPABCTBEHHbIX YYBCTB, O OH CTpe-
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MMTCSl HOMTU MX MEPBOMCTOYHMK M OMMCATbL MX dBOOUMIO. [1o 3ToM NpuumHe sTka Bnagumupa
ConoBbEBa NpUOBPETAET SPKO BbIPAXEHHbIM QHTPOMONOTMYECKMIA XapakTep, M6o B “BbiclumX”
yyscTeax yenoseka Bnagumup Conoebés BUAMT Npexae BCero “MHCTPYMeHThl” ero HpaBCTBEHHO-

ro COMOCOBEPLUEHCTBOBAHUA, LieJ1blO KOTOPOIo ABNaeTCa COCTOAHNE boroyenoseyecTsa.

Vladimir Chernus
National Research University Higher School of Economics, Moscow, Russia

NMPOBJIEMA OHTOJIOTN3AL MU CO3HAHUSA B PUNTOCODUN B.C. COJTIOBbLEBA

Mog “oHTONnornsaumein cosHanms” B koHtekcte punocopum B.C. ConosbEBa Mbl NOHMMAEM NPO-
uecc “Bocuepkosnienus”, mobsu u ctpemnenus k bory. Bo Bpems sawmtsl cBoei Marncrepckoi
avcceptaunmn “Kpuauc sanagHoit dunocodum (npotms nosutuemcros)” B.C. Conosbés ckaszan,
yto Heeepue B bora onycrowaet pywy yenoeeka. Maes asuxenns yenoeeka k bory npoxoamt
cKkBO3b BCto ero ¢punocoduio. B punocopuu B.C. Conosbéra xaoc He sBNsieTcs OQHO3HAYHO He-
raTMBHOM KaTteropuen. bor mobut xaoc u xouet, 4TobbI OH CyllecTBOBAN, OH AAET eMy cBobOAy
“ BbIBOAMT Mup m3 Hero. Punocod HasbiBaeT ero “TEMHbIM KopHeM bbitus”. Mostomy B eno-
BEKE MPMCYTCTBYET TEMHOE XAOTMYecKoe Hayano. [1ockonbKy CO3HOHME MMEET XAOTMHECKOe
OCHOBQHME, Yy Hero ectb cBoboaa ko 3ny. B pesynsrate npouncxoaut rpexonagenne. CosHanne
“peoHTONOMM3MpyeTcs” nocne rpexonaaeHne, TepsieT Cesi3b ¢ boxecTBeHHbIM Jlorocom, Tepsiet
CBO& COAEPXKAHME U HAOXOAMUTCS B COCTOSIHMM MOMCKA. TaK HOYMHAETCS TEOrOHUYECKMIA MPOLECC,
T.€. npouecc noucka bora, kotopeiit TpaHchopmupyeTcs B npouecc nctopuyeckui. Mctopus
MMEET TO Xe HAYANO, YTO M XM3Hb KOCMOCA, — CTaHOBNEHWe abcontoTHoro B “apyrom”, — xaoce
HebbiTus. bor otBevaer Ha nouckn yenoseka u npoucxoant borosonnowenne, boxecTBeHHbI
Jloroc cranoeuTcs abcontoTHbiM, coBeplueHHbiM boroyenosekom. bor nobut yenoseka, u ans
TOro, 4tobbl NpeofoneTs He3aHy, YTo Mx pasgenset, boxecTseHHbIl Jloroc Bonnowaetcs B nny-
HocTtb Mucyca Xpucta. Hepes Hero cosHaHue nonyvaeT BO3MOXHOCTb AOCTUIHYTb bora. Ho Ha
5TOM MyTH CO3HAHWME BCTPEYAETCs C UCKYLIEHWEM 37d, koTopoe uckywano u Cnacurens. boro-
YenoBeyYeCckui NPOLLECC MPOUCXOAMT C OFHOM CTOPOHbI, — OAHAXAbI, B pakTe poxaeHnn Xpucra,
C ApYrow, - NOCTOSIHHO: CO3HaHMe cTpemutcs K bory B nctopun. CosHanne — npepcrasutens
MMPOBOM yLM, U B HEM JOMXHO NPOMU3ONTH BCTpeUa ¢ boxecTBeHHbIM JTorocom, nponsoiTH co-
efnHeHne BoxecTBEHHOro Hayana ¢ Aywon Mupa. Co3HaHMe BbICTYNAET 34eCb KAK KBUHTICCEH-
UM BCEEAMHCTBA. DTA BCTPEYA M COEAMHEHME SKCTPAMONMPYETCS B UCTOPUM HA KM3Hb LIEPKBU.
Mostomy B.C. ConoBbér paTyeT 3a eAMHYyIO LLEPKOBb, BHE €€ KAHOHWMYECKOrO PA3fAeneHus, HO
MNPV 3TOM OH MPOTUB MEXAHWYECKOTO COEAMHEHMS PESTUTMMA, NULLIAS UX MHAMBMAYQNLHOTO HAYANd.
OH BbiCTyNaeT 3a TO, Y4TODbI YENOBEYECTBO MPMLLIO K €AUHON PENIMM NOCPEAcTBOM boroueno-
BEYECKOro NPOLLECCa, KOTOPbIA MOHUMAETCS KOK OHTONOTMYECKas AMHAMMKA BOCXOXAEHUS MMPa
k bory, — 310 nyTb coBmecTHoro cnacenus niopei. B borouenoseuectse, bnarogaps AyxoBHOMY

TPyAy, YeNoBeyeckoe HaYano CoeuHsSEeTCs C boxecTBEHHbIM.
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Mpes BceeamHCTBA 3QKMIOYAETCS B OPraHWYECKOM EAMHCTBE MUPOBOTO BbITHS, HANMMYMK B3AUMO-
NPOHUKHOBEHMS COCTABMSIOLMX ETO SIEMEHTOB C COXPUHEHUEM MX MHAMBMAYANLHOCTU. B KOH-
uenumn sceeanHctsa B.C. ConoebéBa OrpoMHYyIO ponb UrpaeT Yenosek (Co3HaHMe), KOTopbiit
SIBISIETCS TOYKOM COEAMHEHMUSI HOYMEHANBHOTO U dpeHomeHanbHoro Mupos. CosHaHue B duno-
codpun B.C. Conoebésa paccMaTpuBaeTcst KAk NPEACTABEHHOCTb CYLLEro BCEEAMHOTO B SBAS-
towemcs 6bitnn. CosHaHme BhICTynaeT “kaHanom”, B KOTOPOM BceeamHoe “oTcnexmeaet” cBou
HbitnitHble nposienenus. Cyllee BceeanHoe, unm bor, aaHo Yenoeeky B HenocpeaCTBEHHOM BOC-
MPUSITUM, U MOXHO NpuiTH K bory BHYTpM cBoero cobeteerHoro ayxa. BceeanHeTeo — 310 Touka
coeamHeHns GeHOMEHANbHOMO M HOYMEHQAbHOrO MUPOB CHAYANA B CO3HOHMM, O 3ATEM PEAU-
3auUps 3TOro eAMHCTBA BO BHELLHEM Mupe. T.e. 4eNOBEK CHAYANA MbICIUT BCEEAMHCTBO, O 3ATEM
peanuayet ero B cBO&M cTpemnernu k bory. BceegnHcTeo 1 borouenoseyectso — 310 ngeansHas
dopma coupmanbHoro buitus. Punocod MbICAUN peanbHOe OCYLLECTBIEHUE STOTO MAEANA B M-
POBOW UCTOPHM, HO B KOHLE XM3HW OH PA30YAPOBANCS B BOSMOXHOCTM SMMIMPUYECKOTO BOMIO-
LEeHMs BOro4enoBEYECTBA M PEANU3ALMM MAEH BCEEAMHCTBA HA npakTuke. B “ Tpéx pasrosopax”
BOXeCTBEHHOE COEAMHSETCS C YENOBEYECKMM YXE 30 MPEAenaMMu YEroBEYECKON UCTOPHUM. DTO
cobbiTHE HAAMCTOPMYECKOE, KOTOPOE MPOUCXOAMT He Brarofaps, HO BOMPEKM UCTOPUHECKOMY
npoueccy. “OnTonornsaums cosHanms” nnm BocxoxaeHne cosHawms k bory cornacto B.C. Co-
NOBLEBY BO3MOXHO, €C/IM CO3HAHME MPOHMKHETCS YyBCTBOM COBEPLUEHHOM NOBBK, OTpeyETCs
oT camoyTeexaeHus. Ho nogobHoe camooTpeyeHne He NPUBEAET K NOTEPE UHAMBUAYANbHOCTH.

"_n

Haobopor, oHo 0bHapyxuT cBoé ucTuHHoe “9” B bore.

Yenosek, cornacHo B.C. Conobépy, CTPEMUTCS K MOCTUXEHMIO BCEM NOMHOTHI BbITUS, HO 3TA NOA -
HOTO He MOXeT BbiTb AOCTUTHYTA MYTEM PALMOHALHO Mo3HaHMS. OHA MOXeT BbiTb NOCTUrHYTA
TOMbKO B CTpemneHnu k bory, kotopas Beipaxaetcs B yyscTee nobsu kK Hemy 1 Bcemy cyluemy.
Mo mepe cTpemnenms u npubnmxenus k bory, cosHaHune nocturaer, 4to MHoroobpasue mupa
CTOHOBMTCS €AMHBIM LEenbIM, T.e. abcontotHeiM. CriegoBaTensHo, MUp — 3To abCOMIOTHOE CTAHO-

sweecs, a bor — abcontotHoe cyuee.

CospemerHas B.C. Conoebésy ¢punocopus takxe mccnenyeT npobnemy OHTONOMM3AUMM CO-
3HaHus. Ho nog Jlorocom oHa noHMmaet He XpUCTa, HO ABCTPAKTHBIE, MAEANbHbIE MPUHLMMbBI 1
KOTEropum, OTCIOAA CNEAyIOT NIOXHbIE MyTHU OHTONOTM3ALMM CO3HAHMS, KOTOPbIE MPUBOAAT NMLLb

K LAPCTBY 30KOHA M paBCTBY CO3HAHMS Y MPUPOAHI.

B koHue xum3nu B.C. ConoBbéB oLyLan OKOHYAHWE UCTOPUM, PA304APOBABLUKCH B Horoyenose-
4eCKOM NPOLLECCe M B €ro BOMIOLWEHNM B LiepkBKU. HO 3TO HE 3HAUMT, YTO HEBO3MOXHA MHAMBU-
AyanbHAs “OHTONOrM3AUMS CO3HAHMS”, KOTopas peanu3ayeTtcs B nobem k bory. bor Tak Bosnobun
4YeNIOBEKA, YTO OTAAN 3 HErO CBOETO CbiHA, M YENOBEK AOJXKEH OTBETUTL HO BOXECTBEHHbIM 30B.

Solov'ev, V.S. 2000. Tri razgovora. Moskva.

Solov’ev, V.S. 1991. Smysl lyubvi. Moskva.
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COBPEMEHHAS PELENLUNSA PUNTOCODCKOIO HACJIEANS B.C. COJIOBbLEBA
B POCCUU U 3A PYBEXXOM: CPABHUTEJIbHbIW B3rnsaA’

Lenbio pabotbl sBnsietcss aHanM3 coBpemeHHoi peuenunn dunocodekoro Hacnepus B.C. Co-
nosbesa B Poccun u 3a pybexom. lNpu 3ToM B LEHTpe BHUMAHMS ByAeT HOXOAMTLCS MPOEKT
NOArOTOBKM M M3AAHMS NONHOTO cobpanus counnenui n nucem B.C. Conosbesa, koTopbii pea-
nusyetcs cerogns B Poccuu. Mctopuio u coctosiHmne aaHHoro npeanpusits LenecoobpasHo pac-
CMOTpETb B KaYecTse nokasarens BoctpeboBaHHOCTH maeiHoro Hacneaus B.C. Conosbesa co
CTOPOHbI OKOAEMMYECKOM HAYKM M FPAXAAHCKOro obuiectea B copemeHHoi Poccuu. [anHbii
HAYYHO-M3[ATENbCKMIM MPOEKT BYAET COMOCTABNEH C KPYMHEMLLMMMU PEANTM3OBAHHBIMU PAHEE 13-
AAHWSIMK, KoTopble Bbinn onybnmkosaHsl B Poccun nog pepakupent M.C. Conoesesa, 3.J1. Paa-
noea n C.M. Conosbeea, a Takxe ¢ HeMeLKMM n3paHmnem nog pepakumer Jliogonsda Mionnepa.
MapannensHo ¢ 3Tum ByneT nposepeHo conoctasneHne npoekta no usganuio B.C. Conosbe-
BO C APYTMMM pPeann3yeMbiMu HbiHe B Poccum npoekTamu no uspaHuio coBpaHMii CONMHEHMIA
$UNocopoB — KAK POCCUMICKMX, TAK U 3APYBEXHbIX — B YACTHOCTM, C ABYSI3bIYHBIM M3AAHUEM
Mmmaryuna Kanta. Takas metogonorusi LOMXKHA NO3BOMMTL BbISIBUTb PA3NMYMS B BOCTIPUATUM
B Poccuu 3apyBexHoro n ote4ecTBEHHOTO GpUNOCodCKOro HaCNeams, a TAKXE YICHATb 3HAYEHWE
u BnusiHme naeit B.C. ConosbeBa Ha COBPEMEHHOM 3TAME PA3BUTUSI POCCUMIACKOTO OBLLECTBEHHO-
ro cosHaHwms. OCHOBHOM TE3UC, KOTOPBLIN MIAHUPYETC 0BOCHOBATb, 3AKIIOYAETCS B TOM, 4TO pe-
uenums cobeteHHoro punocodcekoro Hacneams B Poccum TpaamuumoHHo bonee npobnemaTmyHa,
YeMm peLenuus 3apybexHoro punocopckoro Hacneams. Takas CUTYaLMs OCOBEHHO XAPAKTEPHA
Ans coBpemeHHomn Poccum, o 4eM CBUAETENLCTBYIOT, B YOCTHOCTM, PA3NIMYHOMO POAA 3ATPYAHE-
HUs, ¢ KoTopbiMK cTankmeatotcs napatenu B.C. ConosbeBa; 0CHOBHOE M3 3TUX 3ATPYAHEHMH 3a-
K/IO4AETCs B CYLULECTBEHHOM PA3pPbiBE AYXOBHOM MPEEMCTBEHHOCTH, KOTOPbIA NPOU3OLLEN MEXAY
snoxon B.C. ConoebeBa 1 Hawmm BpemeHem. [lns cpaBHeHus ByaeT npuBReyeHa K paccmoTpe-
HMio cuTyaums ¢ peuenumei Hacneaus B.C. Conosbesa B coBpemeHHOM 3apybexHOit pycucTuke
(HeMeLKO- 1 aHrNOs3bIYHbIE NyBAMKALMK).
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Poltava Yuriy Kondratyuk National Technical University

ANTICIPATING THE COMING EVIL: VLADIMIR SOLOVIEV’S ESCHATOLOGY (CHRIST
VS ANTICHRIST)

This paper focuses on Vladimir Soloviev's eschatology, which is crowning the development of his
philosophical doctrine. Having come through a number of changes in his spiritual biography — the
utopian period with his fascination with natural sciences, positivism, and socialism; the theocratic
period when he believed that the true and happy Christian life can be more or less easily achieved
with attainment of the theocratic ideal of the Universal Church — Vladimir Soloviev finally begins
to anticipate the deep (and unavoidable) threats of the coming universal evil. A dark drama is
unfolding upon the earth as the world is getting closer to the final stage of its existence. The final
battle between good and evil is looming ahead, and already is almost ready at hand that eventu-
ally will reach its culmination point in appearing of the Antichrist. The growing apocalyptical dark-
ness falls upon the earth. This cosmic process has a number of dimensions: ecclesiastical, moral,
mystical, personal, political, etc. However, as the absolute good has entered the human species
and been personified in the God-man unity of the person of Christ, so likewise that the coming evil
has eventually to enter the humanity in the person of Christ’s (ideal) adversary that is in the person
of Antichrist in order to wage the final war against God and humanity.
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owohho.com/739/article/36652.
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POKOBOE PA3AEJIEHUE AYLWU U TEJIA, BONMPOC O COOPUAHCTBE U PYCCKAS
BEJIMETPUCTUKA HAYAIJIA XX BEKA

B cratbe “O coduaHcTBe”, nocBawEeHHOM B TOM Yncne aHanusy otHowenus Bnaammupa Co-
noebesa-nosta n Conosbesa-$punocodpa K “3ToM XM3HM, C KOTOPOM TAK TAFOCTHO CYMTATLCS”,
I. Yynkos nucan: “PokoBoe pasaenenue aylum 1 Tena, Heba n 3eMnu HeM3bexXHO NPUBOAMT K Ka -
koi-To nykaeoi aunemme u Conoebes Bcnen 30 BCEMM NPOMOBEAHMKAMM OCKETM3MA 3BAN OT
XWU3HU TYAQ,

[ne Hebo BbICUTCS HOYHOE

C HeBO3MYTUMOCTbIO CBSTOM,

M Hap niob0oBuio 3eMHOIO,

M Hap 3emHOIO CyeToM. .

HywesHoe HacTpoeHue, kotopoe npeobnagano y ConoebeBa, HeECOBMECTMMO C noboBbIO
M TBOPYECTBOM 3[eCh HO 3eMne. Mexay cusiowei NeasHON BEPLIMHOM M LBETYLIEH AONMHOM
paseep3aeTcs nponacts”.

Cnop ¢ ConosbeBbiM Hynkos nepeHec u Ha CTpaHMLbI cBOeM benneTpuctnku. B ueHTpe ero Ho-
sennbl “OTMiLenne” — BENIMKUIA MTUCATENb, KOTOPBI HAMOMHMI MUPY UCTHUHY O €ro 6OXeCTBEHHOM
NPOUCXOXAEHUM, U BMECTE C TEM YENOBEK, PABHOAYLUHBIN K “4yBCTBEHHOM NPENecTy 0BbIAEHHOTO
mupa”. Korga-T1o 310t yenosek Gexan oT cBoei BO3NOOIEHHOM, CYMATAS, YTO BCE 3EMHOE ero
HepocTonHo. M Bce ke, no Meicnn YynkoBa, HaMAETCS CMNQ, KOTOPAsi OTOMCTUT 30 Npe3peHue
K 3eMHOMY. M 3TOM CMNOM OKAXEeTCs XEeHLMHA, HO KONEHsIX Nepes KoTopoi byaeT cTosTtb B ¢u-

Hane reHUanbHbIM CTapuK.

B noknape 6ynyT ocBelyeHbl TAKXE M APYrHe Ciyqan oTpaxenus punocoduu apoca Conosbesa
B PyCCKOM BenneTpucTuke, a TaKXe BHYTPEHHSS MONEMUYHOCTb €ro COPUAHCTBA B OTHOLLEHWM
ugen koba beme n noctpoenni Hosanumca.

Losev, A.F. 2009. Vladimir Solov’ev i ego vremya. Moskva.

Russkaya novella nachala XX veka. 1990. Red. E.E. Dmitrieva, S.V. Sapozhkov. Moskva.
Russkiy eros, ili Filosofiya lyubvi v Rossii. 1991. Moskva.

Dmitrieva, E.E. Russkie filosofy o lyubvi. Russkaya mysl”. 1993. No 3976.

Mirchev, D. The Philosopher of “The Silver Century”: 155" Anniversary of Vladimir Soloviev (1853-1900).
Sofia Philosophical Review. 2009. Vol. Ill. No 1.
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“TEOPETUYECKAS ®UJTOCODPUA” BJIAAUMUPA COJIOBLEBA - K DEHOMEHOJIOTUN?

Cratbs 6yneT npeseHTaupmet Gunocopckoro NPOeKTa U OCHOBHbIX MAen nocneaHei pabots Co-
nosbesa — “Teopetnyeckoit $punocopun”. 1o byaeT BKNOUEHO B 0BLWMIA CMbicT $unocopum
Conosbesa, Ho npexae Bcero byaet pedrekcuen Haa BOZMOXHOCTSIMU MPOLOMKEHUs COAEPKA -
wuxcs B “Teopetnyeckoi punocopun” naei, Haa BOSMOXHBIMU MyTIMKU AANbHENLLENO PA3BUTHS
dunocodumn ConoebeBa, KOTopble He BbiM PEanM30BAHbI M3-30 NPEXAEBPEMEHHOM CMEPTH, HO
B 3HAYMTENBHOM CTEMEHM MPOAOIXANMCL B PA3AMYHBIX NpoekTax Pycckoro penurnosHo-duno-
codckoro pereccarca. Ocoboe BHUMaHKMe ByfeT yaeneHo BOZMOXHOCTH pa3enTus dunocodpum
ConosbeBa k peHOMEHONOTHM.
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OBPA3 UUCYCA XPUCTA B TBOPYECTBE &. JOCTOEBCKOTIO U BJI. COJIOBbLEBA

B tBopuectse [ocToesckoro obpas Mucyca Xpucta 3aHMMaeT oueHb Honbluoe MecTo, B PAa3HbIX
KOHTEKCTAX OH MPeACTaeT No-pasHOMY; TEM He MEHee 3[eCh MPUCYTCTBYET eauHcTeo: Mucyc Xpu-
croc ans Joctoesckoro ectb “uaean yenoseka Bo nnotm”, T.e. OH He sBnsetcs borom, kak B gorma-
TMYECKOM YYEHWMM, OH BbIPAXAET MAEA] 3eMHOTO CAMOCOBEpPLUEHCTBOBAHMS Yenoeekd. Ho ogHo-
BPEMEHHO OH SIBNSIETCS CUMBONIOM BeccMepTus. DM ABA acrnekta obpasa XpucTa CBS3aHbl MeXay
coboi: upean abCconoTHOrO COBEPLLEHCTBA HE MOXET BbiTb PEANM3OBAH B OGHOM 3EMHOM XM3HM,

NnepcnekTMea COBEPLUEHCTBA peasibHA, TOJNbKO €Cnn 4YenoBek O6J'IOJJ,GeT 6eCcKOHEYHOM XKM3HbIO,
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CKIIOABIBAIOLLENCS U3 OTAENbHbIX “OTpe3koB”, NOfOBHbIX 3EMHOM XM3HU; Nepexoq oT ogHoro “oT-
pe3ka” K ApYromy 310 U eCTb CMEPTb, KOTOPAS HE MPEPLIBAET XM3Hb, O TONKO TPAHCPOPMHUPYET ee.

B tBopuectee Bn. ConoebeBa 06pa3s Xpucta nmeet ropasno meHbluee 3Haverue. B GonbwmHeTse
pabor, Koraa ynommuHaetcs Mms XpUcTa, MMEETCS B BUAY HE CTONIbKO ero 0bpas, CKONbKO ero Maest:
O MMEHHO Maes NPeobpaXeHus 3eMHOM AEHCTBUTENBHOCTM CUIIAMM YenoBeKd. “XpUCToC Npuxoamn
B MUp (...) 406k cnactn mup. Ceoeto cmepTbio 1 Bockpecerem OH cnac MMp B NPUHLMIE, B KOPHE,
B LEHTPE, A PACMPOCTPAHMUTL 3TO CMACEHME HA BECb KPYT YENOBEYECKON M MUPCKOM XM3HU, OCYLLE-
CTBWTb HQYQNO CMACEHMS BO BCEM HALLEN AeHCTBUTENBHOCTH — 5T0 OH MOXET CAENATh yXe He OAMH,
a n1wb BMecTe ¢ camum yenosevecteom” (“O6 ynaake cpeaHeBekoBoro mMpocosepuaxms’”).

Manoe sHauyenne obpasa Xpucra y ConoebeBa nNpsiMo CBSI3AHO C €ro AOCTATOMHO HM3KOM OLeH-
KOW OTAENbHOrO JIMYHOTO BbITUS YenoBeka, s Hero Gosnbluee 3HAYEHUE MMEET YENOBEYECTBO,
a He yenosek. Ho B noagHux “Tpex pasrosopax” nosisnsieTcs spkuii KOHKPETHbI 0bpas Xpucra,
cyAswero MMp 1 nobexaatoliero AHTUXpUCTA. DTOT NpeaenbHO “aormatmnyeckumit” obpas seHO
npotueocTout obpasy Xpucta ns Mosmsl o Bennkom nHkensmtope [Jocroesckoro, sBeab Xpucroc
Mo3Mbl NOAYEPKHYTO HE OTNMYAETCs OT 0BbIYHOTO YenoBeka. MOXHO cAenaThb BbIBOA, YTO B CBOEH
nosaHei pabore Conoebes NOMHOCTLIO OTKA3bIBAETCS OT CBOWX MPEXHMX B3MISAOB M OT OT CNefio-

BAHUA 30 D,OCTOEBCKMM M NOAYEPKHYTO NPUHUMAET LEPKOBHYIO BEPCUIO XPUCTUAHCTBA.

Irina Katsapova
Institute of Philosophy, Russian Academy of Sciences

CBOEOBPA3UWE TEOPETUYECKOTO HACJIEAUS B. COJIOBbLEBA: ®UJTOCODUA
NMPABA

B dunocodckom Hacneamm pycckoro MbICIIMTENSE MOXHO BbIAENNUTb, KOHEYHO, YCIIOBHO, TPM ne-
pPUOAQ: NEPBbLIM NPUHATO CYMTATbL “CNABSHODMALCKMM”, O TAKXE MUCTUYECKMM; BTOPOM — YTO-
MUYECKM-TEOKPATUHECKMI, OCHOBHOM MAEEN KOTOPOrO CTAHOBMTCS MAES MOCTPOEHMSI XPUCTH-
QHCKOTO rOCYAApPCTBA; TPETUIA MEPUOL — CHHTETUYECKM-KPUTHYECKMH, B KoTopsbiit B. Conosbes
0CBOBOXAAETCS OT UNNIO3UIA CBOEN TeokpaTuyeckor ytonuu “Llapctea boxbero” u 3aHumaetcs
6onee “Mupckumn” Bonpocamu. MimenHo B Tpetuit nepuog eeiwnu “Onpaspanne gobpa. Hpas-
ctBenHas dunocodus” u “Mpaso n HpascteeHHocTb (Ouepku M3 NPUKNaAHOM 3TUKK)”, B KOTOPbIX
B. Conosbes nanaraet csoio ¢punocoduio npasa (k paspaboTke OCHOBHbINA MAeH KOTOPOW Npu-
crynun ewe B “Kputuke oteneueHHsix Hayan” (rm. XV-XXII, 1880).

BakHbM MomeHTOM dunocodcko-npasosoit cuctemsl B. Conosbesa sBnsietcs 10, 4to dunocoduio
NPABA MBICTMTENb CYATAN OAHON M3 “GUNOCOPCKMX AUCLMMIMH, NPUMBIKAIOLIMX K STUKE WUIM HPAB-
cTBeHHOM punocodum (B npuknagHor ee yactu)”. MpuHumnnansHas nosuums B. Conosbesa ceoan-
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NAchk K TOMY, YTO “y4eHue O MpaBe HEe MOXET ObiTb BbIAENEHO M BMOJHE MOHSTO BHE CBSI3W C €ro ob-
LWMMM STUYECKMMM B3msaammn”. B ceBomx paccyxaeHusax unocod HaCTAMBAN HO TOM, 4TO “B3AMMHOE
OTHOLUEHWE MEXAY HPOBCTBEHHOIO OBACTBIO M MPABOBOM” SIBASETCS OAHUM “M3 KOPEHHBIX BOMPOCOB
npakTMyeckon ¢punocodpuu” (3Tuke), a, Mo cyTH, 3To BONPOC O CBS3M “MeEXAY MAEANbHBIM HPABCTBEH-
HbIM CO3HOHMEM M AEMCTBUTENBHOI XM3HbIO". [MpakTnyecku xe Gunocod MbITANCS HAWTH To obluee,
4TO CBA3bIBAO Bbl MEXAY COBOM MPABO M HPABCTBEHHOCTL. 1o ero rmybokoMy ybexaeHuio, cTpem-
NEHUE OTPAHUYMTLCS TONBKO POPMAbHBIM MOHUMAHMEM MPCBA MPUBOAMT K YTPATE AEMCTBUTENBHOTO
COAEPXAHMs MPABA, MOTOMY 4TO MPABO HE MOXET TPAKTOBATLCSA KAK ABCOMIOTHOE, HE3ABMCMMOE OT
HPQBCTBEHHOCTH, Ha4ano. B “Kputike oTBreyeHHbIX Hauan" MbiCAMTENb MPMAEPXMBANCS KOK OPUAN-

4EeCKOro NOHMMAHMA NPABA, HO TAKXE paccyxaan 1 O MUHUMYME HPABCTBEHHbIX Tpe6OBGHIAI;'I B npase.

Punocodckoe obocHosaHKe B. ConosbeBbiM COLMANBbHBIX HPOBCTBEHHO-MPABOBbIX OTHOLIEHMIA
BBIXOAMIO 30 PAMKM T.H. IOTMbl MPOPECCUOHANBHOTO IOPUAMYECKOTO A3bIKA, B CUITY YEro ryma-
HUCTMYecKas nosuuus ¢unocoda OTHOCUTENBHO MPABOTBOPYECTBA M MPABOMPUMEHEHUS MOA-
BEPranach YacTO KPUTUYECKMM 30MEUYTHMSIM CO CTOPOHbI HE TOJIbKO IOPUCTOB M MPUBOBEAOB, HO

1 coumanbHbix rnocodos.

LLInpokas amckyccus oTHocuTenbHo punocodcko-npasosbix Bossperuit B. Conosbesa bbina passep-
HyTa nocne eeixoaa ero “Kputnku otenedenHsix Hauan” (1880). Takoe Hauano Hametnn b. Yuuepun
B pabote “Muctumam B Hayke” (1880), npeanpuHsis mybokuit M coaepXaTENbHbIA AHANM3 OCHOB-
Hbix nonoxeui auccepraumn B. Conosbesa. B npuHumne, Hapo otmetuts, yto b. Yuueput He ocran-
cs 6e3yyacTHbIM HU K OfHOM, M3 npeanoxeHHbix B. ConosbesbiM, PpUNOCODCKO-NPABOBLIX BEPCHIA.

Rev. Pavel Khondzinskii
St.Tikhon's Orthodox University

“HA 93bIKE CO®DUNOJIOTUN":
OTTPUAAOJIOINN B.C. COJIOBLEBA K TPUALAOJIOTUN O. CEPTUSA BYJITAKOBA

B.C. Conosbes siBnsietcs 6e3ycnoBHbIM “oTuoM” pycckoi copuonornu. B Tom uncne mmeHHo emy
NPUHAANEXMUT NepBasi B PYCCKOM TPAAMLMM NMOMLITKA HAMPSMYO coeiuHuTb yueHne o Codum
C XpucTraHckoi gormatnkor. Kak nssectHo, Hanbonee nogpobHsim obpasom B obnactu Tpua-
LONOMMK 3TO caenaHo um bbino B paborte “Poccus n Becenenckas Liepkoeb”, npuuem B ceoem du-
n0codpckoM 06OCHOBAHMM TPOUYHOCTU OH SIBHO MCXOAMT M3 KATOMMHECKOTO MOHMMAHMS LOrMATA

(1 He Tonbko B oTHoweHuu Filioque).

B ceoto ouepens, 0. Cepruit bynrakos uanaraet ceoe noHMMaHKME TPOMYECKOTO AOrMATA “HA S3biKe
copuonorun”, npeaBapsisi €ro OGHOBPEMEHHO AOCTATOYHO PE3KOM KPUTUKOM KATONMYECKOTO yye-
HMs No 3ToMy Bonpocy (cm. “Tnassbl 0 TpouuHocTM” U B ocobenHocTh “Yrewutens”).

37



Bcneacteue sToro Bo3HMKaeT crnedytomit BONPOC: KAK CBSA3AHbI M CBSI3AHbI M Mexay coboi
koppekTMBbl, BHeceHHble 0. Cepriem B conoebesckoe ydyeHne o Codum, M nponsseseHHas UM
OAHOBPEMEHHO CMEHA “[OrMATMYECKMX KOOPAMHAT" ¢ PaccmoTperme 31oit npobnemsl, coctaens-
foLLEe COAEPKATENBHYIO CyTh MPEAIAraemMoro AOKIAAQ, B CBOIO OYepenb AOMXKHO AATb XOTS Ol
OTYACTM M OTBET M HA BOMPOC, HACKObKO MHBAPUAHTHOM SBASIETCS KOppensuus Mexay coduono-
TMel U TEM MM MHBIM PACKPBITUEM XPUCTUAHCKMX [OTMATOB, MHBIMM CITOBAMM, HOCKOMBLKO Si3bIK
codpronorum SBRSETCS MUMMAHEHTHBIM I3bIKY XPUCTUAHCKOM TPAAULIMM.

Lilianna Kiejzik

University of Zielona Gora

FEOPTUN ®JIOPOBCKUIN O BJIAAUMUPE COJIOBLEBE -
HA OCHOBAHUWN HEONYBJIMKOBAHHbIX MUCEM K BPATY AHTOHY

BbicTynneHune npurotoBneHo B pamkax mexpyHapogHoro rpaHta HapogHoro LeHtpa Hayku
(Monbwa) cornacHo Dorosopy N2 UMO-2017/25/B/HS1,/00530, cocpenotoyeHo Ha asyx

Te3ncax:

MepBbit = OTHOCKTCS K KPATKOMY MpeactaBneHmio Kputuku leopriem Pnoposckmum B3rmsaos
Bnaanmmpa Conosbera, npexae Bcero ero copmonormm, BO Bpems TAK HO3bIBAEMOTO MAPUX-
CKOro NepMopa ero TBOPYeCTsa.

Bropor = 310 aHanua HayuHbIx OTKPbITHI caenaHHbix [. PropoBckMM B OTHOWEHMM 3A6bITbIX
peueH3uit n ctatben Bn. Conosbesa u ux nybnukaums. AHONM3 BegeTcs HO OCHOBAHMK Henybu-
koBaHHbIX nucem . Proposckoro 6paty AHTOHY, KOTOPOMY OH ONMChIBAN cBOM nomcku. MNucsma
Haxopatcs B CnossiHckoit bubnuoteke B [Mpare.
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Elena Knorre
St. Tikhon's Orthodox University

NYTb B HEBUAUMBDINA TPALl: COJIOBLEBCKUMA U NJIATOHOBCKUA MUD
B AHEBHUKAX M. NMPULLBUHA 1910-1930-X TOAOB

Peuenums lMnatoHa u KaHta B KynbType pycckoro cMMBONM3MA onpepenseT TpaHcpopmaLmio
KUTEeXCKOM Nnerenasl B M o Hesmammom rpage: rpag aaH 3a “HeBMAMMOM CTeHOM”, HO opHO-
BPEMEHHO M 304AH YeNOBEKY — OTKPbIBAETCS B MyTW nokasHus. 1o mHenmio M.B. Makcrmosa,
B ucropuocoopun B. Conoebesa B “npotMBopeynMBOM eamHCTBE cocyliecTsytoT” “cosepuarenb-
HOCTb MAATOHOBCKOM MUCTUKM M OKTUBHO-COLManbHbie TeHaeHumn sceegurctea” (1). O6pas “He-
BMAMMOM cTeHbl” (“Mopoka”, “cMepToHOCHOrO MapeBa”), BOCXOAAWMIA K MAATOHOBCKOMY M CO-
NIOBLEBCKOMY MWbAM, CTAHOBMUTCS OAHWMM M3 KITIOYEBbIX CUMBONOB B MMdonoaTnke Hesuammoro
rpaaa B penmrnosHeix uckanusx C. Oypeinmua, Bsy. Meanosa, 1. Pnoperckoro.

B anesHukax M. MpuwwsuHa nnatoHoBckuin MU peanusyetcs B metadope “3aseckl Hbitns”, cTas-
LweM KnoYeBbIM NEMTMOTUBOM OHeBHMKOB 1914—1941 rr. BknioyeHme BOHHOrO KOHTEKCTA B QHOMM3
MUPOonosTHku MNMPULBMHA CYLLECTBEHHO YTOUHSIET MCCNEAOBABLUMIACS paHee KoHuenT BeeeaunHcetea
(Xonoposa 3.9., bopucosa H.B., Mogokcenos A.M.). B noknage npegnonaraetcs npoaxanuamnpo-
BATb PAHEEe He BXOAMBLUMIA B KPYT MCCnefoBaHMM [TpULLBMHO NNATOHOBCKMIM MM KAK OCHOBY Clo-
XeTa nyTM B Hesuaumbli rpag, onmcaTb ckBO3HOM 06pa3-cmeon “Hesuanmort nperpagsl” (cTeHb
HeBMAMMOro rpaaa) B ero Bapuaumsax B aHesHukax M. MpuwenHa 1910-1930-x rr. (06pasbi “3a-
Bechl bbiTMa”, “3aBechl Mupa”, “WKpMbI BOMHBI", “CTeHbl rogos”, “TemMHOM Byanu”) B cOOTHeCeHUM
c obpasamu “HeBnarMon nperpagsl” B TekcTax cospemeHHnkos [puwenHa (obpassi “Mapesa”,
“6ecosoi obonoukn” y C. [ypbinuHa, “6peaHoro mapesa” y . Prnoperckoro, “cmeprensHoro mo-
poka” y Bau. Meanosa, “Tonwm semnn” y A. Topckoro, “tonwm Huuto 1 xaoca” y B. Mypassesa). B
KOHTEKCTE CONIOBLEBCKOTO M MIATOHOBCKOTO MM OB PACTUTENbHbIE 0BPA3bI-CMBOBI “XKeHb-LeHb”,
“@auenus”, Bogopocns Knasgopopa, “oneHb-LBeTok” cooTHOCATCS ¢ 0BPA3AMU-CUMBOIAMM “KH-
Texckoro Tekcta” M. MpuwswnHa (“poctok uepken”, “xpuctnarckuin usetok mipa”). O6pasbl coset-
ckoro nepuoaa (“kommyHa”, “koMmyHUCT”, “NMoHep neca”) paccMaTpUBAIOTCS B COCTABE peLenumm
[pULLBMHBIM CONOBLEBCKOTO M NatoHoBckoro mugos CepebpsiHoro Beka.

Maksimov, M.V. 2001. Metafizicheskie osnovaniya istoriosofii VI. Solov’eva. Solov’evskie issledovaniya.
No 1.S. 47-75.

Kholodova, Z.Ya. 2001. Rol’ filosofii VI. Solov’eva v formirovanii khudozhesvennogo myshleniya
M.M. Prishvina. Solov’evskie issledovaniya. No 3. S. 130-145.

Borisova, N.V. 2005. Put’ k vseedinstvu v romane-mife M. Prishvina “Osudareva doroga”. In N.V. Borisova.

Khudozhestvenno-esteticheskoe razvitie studentov i shkol’nikov. Elets. S. 71-77.

Podoksenov, A.M. 2009. Filosofsko-mirovozzrencheskiy diskurs i kul’turnyy kontekst tvorchestva

M.M. Prishvina. Diss. na soiskanie stepeni doktora filosofskikh nauk. Belgorod.
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Alexey Kozyrev
Llomonosov Moscow State University

3TOC NMPEOBPAXXEHHOTO 3POCA: PAHHUM U NO34HUN COJIOBLEB

B noknage bynet paccmotpeHo, kak popmupyetcs punocodus nobem ConosbeBa oT ero paH-
HWUX ppaHLy3ckux Habpockos “Codus” 1 NIaHOB “BCeNeHCKOro yueHus”, a TaKXe PaHHEN IMpPK-
kn 18741876 r. k ero no3gHMM TeKCTaM, npuyem ocoboe BHUMaHKe ByaeT yaeneHo “Bockpec-
HbIM MUCbMAM” 1 HEKOTOPBIM MO3AHMM CTUXOTBOPEHMSM. B paHHem TBopuecTBe cBOe0bpasHbIM
“ordo amoris” dopmupyet u nonutnyeckyio mogens dunocoda. Ho u 8 nosaHmx tpyaax “MNpe-
obpaxeHHbIM Dpoc” OKA3bIBOET CyLECTBEHHOE BiMsHUE U HA 3Tnky ConoBbeBa, Kak Ha obLue-
CTBEHHOM, TOK M HO CYObEKTMBHOM ypoBHe. Mbl BUAMM Kak cybnmMmaums Dpoca, BbICTPOEHHAS
B POHHEM TBOPYECTBE B MIIATOHUYECKOM M AOXE FEPMETUYECKOM Killo4Ye, TPAHCPOpPMUpYeETCs
B HEKOE NOAOobKME OCKETUHECKOW MOAENMU, TAe CYDNUMMPYETCS He TONbKO DPOC, HO M BCS CTPACT-
Ho-addekTnBHas yacts gywwm (B “Oeyx notokax”, Hanpumep). Mbi 3aTpoHem Takxe u Gonee
nosgHue peuenunm metadpusmkn nioben Bnagummnpa Conosbesa, Hanpumep, y o. MNatpuka e

n

Jlobbe B ero samsicne “Upsunusaumm nioben”.

Jan Krasicki
University of Wroclaw

BOTOYEJIOBEYECTBO UJIN BOTOYEJSIOBEK? B.C. COJIOBbEB U ®.M. OCTOEBCKUM

B noknape nogHumaetcs Bonpoc 06 otHowenmu B. Conosbesa n ®@. [octoesckoro k JInuHocTH
XpwucTa, a Bonpoc NpeacTasnseTcs B KOHTeKCTe kateropumn boroyenoseyectsa u boroyenoseka.
YKa3biBas CXOACTBA M PA3NMYMS B OTHOLLEHMU OBOMX MBICTIUTENEN K XPUCTONOTMYECKOMY BOMPO-
Cy MOKO3bIBOETCS, YTO, ECM B TPYAAX TEOKPATMHECKOTO NEPUOLA poccuiickoro ¢unocoda ro-
cnoacTteyeT 6e3nuyHoe oTHoLWeHME K XPUCTY, OCHOBAHHOE, MABHbIM OBPA30M, HO XPUCTONOTUM
HemeLkoro ¢mnocodpckoro MAeann3mMa 1 NEPECMOTPEHO TOMBKO HA GMOKANMMNTUYECKOM STAMeE
€ro TBOPYECKOM 3BONIOLMM, TO OTHOLEHMe nucaTens kK JInuHoctn Xpucra otnnyaeTcs ot Havana
[0 KOHLA ero TBOPYECKOro MyTH NIMYHBIM M SK3UCTEHLMANBHLIM NOAXOAOM. [TokasbiBaeTcs, Kakme
NOCNEACTBUS UMENM STU NO3ULMM B KOHCTPYKLIMK MUPOBO33PEHWUIM STUX ABYX PYCCKMX MbICIIUTE-
nei. B BbiBofEe ykasbiBaeTcs NnepemeHd B OTHOLWeEHUKM punocoda HA 3CXATONOTMYECKOM 3Tane
€ro B3rsfoB, N0 CyTH, NPUBAMXKAIOLWAS €ro K NO3MLMKM PYCCKOro NUcaTens.
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Victoria Kravchenko
Moscow Aviation Institute (National Research University)

VL. SOLOVIEV’S PHILOSOPHY OF LOVE: FROM PLATO’S EROS TO THE UNIVERSAL
SYZYGY

The brilliant investigator and exemplary translator of Plato’s works, V. Soloviev emphasized not only
advantages, but also shortcomings of the Ancient Greek classics doctrine of love. He subjected to
principal criticism Plato’s teaching about Eros.

Soloviev considered different types of love. The blind physiological emotionality (embodied in
the Ancient Greek mythological image of the goddess of Aphrodite), to the Russian philosopher’s
mind, has to be transformed into unique human feeling of love of the great moral, mystical and
spiritual sense, during the world process.

In his late works Soloviev investigated mainly ontological-esthetical and ontological-moral sense of
love as implementation of the initial world purpose. In this love, on the Russian thinker's belief, the
real destination of the person is fully reflected. The person who is capable to embody the idea of the
universal syzygy with the natural environment in his not indifferent, purposeful, and creative interaction.

Solov’ev, V.S. 1988. Smysl| lyubvi. In V.S. Solov’ev. Sochineniya v 2 . Vol. 2. S. 493-547. Moskva.
Solov’ev, V.S. 1988. Krasota v prirode. In V.S. Solov’ev. Sochineniya v 2 t. Vol. 2. S. 351-389. Moskva.
Kravchenko, V.V. 2006. Viladimir Solov’ev i Sofiya. Moskva.

Kravchenko, V.V. 2017. Simfoniya chelovecheskoy kul’tury. Moskva.

Francoise Lesourd
Université Jean Moulin Lyon 3

BIAAMMUP COJTIOBbEB KAK COBECEAHUK HUKOJIAS ®EQOPOBA B “CMbICJIE
JIIOBBU”

Bnagmup Conosbés 6bin oamH M3 noctosiHHbIX cobecepHnkos Hukonas Pépoposa. Kak nssecr-
Ho, “Cmbicn nobeun”, ogHa n3 nocnepHux kHur ConoBbEBA, TECHO CBS3AHA C YYEHUEM MOCNEAHETO.
B “Cmbicne noben” Conobés ykasbiBOET HA ByPHYIO HECKOHEYHOCTb “PU3MYECKOTO PA3MHOXEHMS
opraHnamoBs”: “nocnefyloLiee NOKONEHUe NPSMO M BLICTPO YNPA3AHSET CBOMX MPEALIECTBEHHUKOB
1 0bnuyaeT B 6ECCMBICIEHHOCTU MX CYLLECTBOBAHME, YTOObI BbiTh CEMYAC, B CBOKO oyepenp, 0BnnMyéH-

HbIM B TOKOM e BecCcMbICIeHHOCTH CyLLEeCTBOBAHMA CO CTOPOHbI CBOUX coOBCTBEHHbIX I'IOpO)KJJ,eHMI:i".
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Conosbés, kak PEROPOB, NPU3bIBAET BLIATU M3 3TOW BECKOHEYHOWM CMEHbI MOKONEHMM, M3 MO-
POYHOrO YepepoBaHus poxaeHuin u cmepter. OH npeanaraet obpaTUTL SHEPTHIO, COREPXKUMYIO
B MIIOTCKOM NobBYM, HO Bopbby NPOTMB CMEPTH, TOK KAK OAHA OBOBL MMEET HOCTATOYHO CHIbI,
4yTO6bI “ONpaBabIBATL HE3YCNOBHOE 3HAYEHUE NIUYHOCTM B AEHNCTBUTENBHOCTM, “AEeNCTBUTENBHO
13baBNATb HAC OT HEM3BEXHOCTM CMepPTH”, MOCKOMbKY OHA “HAMOJMHSET ABCONOTHBIM COAEPKA -

HUEM HALLY XM3Hb".

Sta 6opbba co cMepTbio TpebyeT MOPANbHOM CONMAAPHOCTHU BCEX NIOAEH, X OBLEANHEHMS U CO-
BOKyMHOro ctpemnenus k cosepuieHctsy. OcoberHo poaHnt Conosbésa ¢ PEnoposbiM Maes,
410 Bopbba CO cMepTbiO TPEDYET HOBOTO OTHOLLEHMS K MPUPOAE M PACLUIMPEHMS HENOBEYECKOM
MCTOPUM BO KOCMMYECKMX npepenos. Ho ata suanMmas 6aM30CTb HO COMOM fiene AepPXMUTCS Ha
HEKOTOPOM HEROPA3yMeHMH, nockonbky PELOPOB peLnTENbHO OTBEPraET UAEIO TPAHCLEHAEHT-
HOCTM M NPM3bIBAET BOCCTOHOBMTL BCE NMPeAblayLLMe NOKONEHMS 3LeCh Xe, B NPEeAesiax 3eMHOM
pPeanbHOCTU. 3TO He A0 KOHLIA BbIPAXEHHOE PACXOXAEHWE M COCTABASET NOAONNEKY MX HAMPS-

XEHHOrO OMANord B TE4EHME MHOTUX JET.

Tatiana Litvin
The Russian Christian Academy of the Humanities

TEOKPATUS ORDO AMORIS B KOHTEKCTE MTOCTMOAEPHUCTCKOMN OHTOJIOTUMN

B noknage nnanunpyertcs cpasHutb Maen ConoBbeBa KAk TUNMUHbIE Anst GUNOCODCKOM QHTPOMO-
NIOTMM €ro 3MOXMU U MOCTMOAEPHUCTKYIO PeLenumio MINATOHM3MA, NpermyLiectBeHHo Y A. baabio.
ByayT paccmotpeHbl BO3MOXHbIE BAMSIHUS M TPAHCHOPMALMK B MOHUMAHWKM XPUCTUAHCKOM tob-
BM, C OMOPOM HA TEONOTMIO U PENUTMO3HYI0 KpuTHKY KoHua 20 — Hayana 21 sekos (x. Aramben,
Ox. Kanyto u ap.). AktyansHocTs Mmetadusmku u Teokpatum niobsun Conosbesa byaet nocrasne-

HA B KOHTEKCT 3dnaaHbliX ﬂ,MCKyCCMﬁ NOCTCEKYNAPHOro BEKA.

Ruslan Loshakov
Institute for Russian and Eurasian Studies (Uppsalal)

GEHOMEHOJIOIUS ONbITA BIAAMMUPA COJIOBbLEBA

Bropas uacts “Teopetnueckon punocodpun” Bnagnmmpa Conoebesa moxeT bbiTb paccmaTpmea-
€M KakK HaBpocok PpEeHOMEHONOMMMU OMbITA, KOTOPAsk KPUTUYECKM NMPOTUBOMNOCTABIEHA KOK TPA -
OMUMM QHIIMIMCKOTO SMMMPM3MA, TaK U TpaHcueHaeHTannamy Kanta. B smnupuame onbit Bcerga
AQH B pepneKCUBHOM YCTAHOBKE, M NOSTOMY SBSIETCS NPOAYKTOM €ro NCUXONOrMYeckon MHTep-
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MPEeTaumMm, a He KAk onbIT cam no cebe. Kpome Toro, B pamkax AAHHOM yCTAHOBKM BO3HUKAET He-
pa3peLmmas Npobrema NcUxonoruyeckoro reHesunca nornku. OpHako, ecnn onbiT Gepetcs B He-
pednekcHBHOM NO3nLMK, TO, Kak nokasbieaeT ConoBbes, TO B HEM OTKPLIBAETCS AMHAMMYECKOE
M3MepeHMe, KOTOPOE MPUHOAJIEXMT CAMOMY OMbITY, O HE MPUBHOCKUTCS B HEro AEATENbHOCTbIO
cybbekTa nosHawus, kak sto cumtaet Kant. “Menxmnuecknit pakt” Bosce He sBnseTcs Henocpea-
CTBEHHOM AQHHOCTBIO OMbITA; HAMPOTHB, B HEM OTKPBIBAETCS MPOCTPAHCTBO PA3/MYMS, B KOTOPOM
NPeaMET BOCMPUSITUS He CBOAMTCS K BOCMPUSTUIO NPEAMETA, MOCKONbKY COAEPXAHME BOCMPUSTHS
okasbiBaeTcs 3asefomo bornblue camoro Bocnpuatus. 3aeck ConoBbeB NPeaBOCXMLLAET Pasu-
YMe aKTA M COfePKAHMUS OKTA, MONOXeHHOro IamyHaAoMm [yccepnem B ocHoBaHKE GpeHOMEHONOTU-
YeCKMX [leCKPUMLMMA, AaHHBIX MM B “JTornuecknx nccneposanmsx”. Bmecte ¢ Tem, beHomeHonorus
onbita Conoebesa No3BonseT NOHMMATL CO3HaHKE He kak ToxaecTeo “4” (self), kotopoe, cornac-
Ho Jlokky, sBnsieTCs HeOBXOAMMO MPEANOCHITKOM MbILUNEHMS, O TAKXKE HE KOK TPAHCLEHAEHTA b=
Hyto popmy, conposoxaatoLyio, no cnosam KaHTa, Bce HaLKM NpeacTaBneHus, a kak camo Pas-
n1uKe, B CUIY KOTOPOTO COEPXKAHME OMbITA MPEBbILIAET €10 NCUMXONOTUYECKMIA KOHTEKCT.

Mikhail Maksimov
lvanovo State Power Engineering University named after V.I. Lenin

BJAAUMUP COJTIOBLEB U MAKCUM UCNOBEAHUK: METAPU3IUKA U
BOroOCJIOBUE JNNIIOBBU

Hoknap nocesieH NPAKTUYECKM HEUCCIELOBAHHOW TEME — COMOCTOBUTENIbHOMY QHANM3Y Me-
TadU3NYECKMX, QHTPOMOMOTMHECKMX U BOTOCIOBCKMX OCHOBAHMIA y4yeHus o nioben Bnagummpa
Conosbesa 1 npn. Makcuma McnosegHuka. CTaBuTcs 304040 YSICHEHMS CTEMEHM BAUSHMS BO3-
3pennit Makenma Mcnoeepruka Ha yuerune Bn. Conosbesa.

Ananuaupytotcs uctounnkn — countenns Bn. Conosbesa, nocesieHHsie Makcumy McnoeepHuky.
OrtmeuaeTcs Bbicokas oueHka, kotopyto aaet Bn. Conosbes yuyenuto u gestensHoctn Makeuma Me-
NOBEAHMKA (”3HAMEHUTBIM AesTenb U yuuTenb LEPKOBHbIN CaMbIi cumbHbIN, nocne Opurera, duno-
codckuit yM Ha xpucTaHckom Boctoke, mybokuin sHatok MNMnatona, Apucrotens v HeonnaToHu-
kos”). Bn. Conosbes noceswaetr Makcumy McnoseaHuky craTbio B DHUMKNONEAMYECKOM ClOBApPE
Bpokraysa 1 EppoHa, ynomuHaeT ero nms u ccbinaetcs Ha ero counHenms B pabotax “MMonsTue
o bore (B sawwuty punocodmm CnnHossl)” — B ceasu ¢ obcyxaenre sonpoca o6 abcontotHocTh bo-
xectsa, “O gyxosHoit Bnactm B Poccun” — B ceasm ¢ kputukon otcyteteus B Poccum camocrtositenb-
HOM AyXOBHOM HayKw, “Benunkuit cnop v xpucTmaHckas nonutuka” — B CBSI3M C PACCMOTPEHHUEM epe-
cn MoHodenuTcTea M ee obnnyeHnem MakcMmom McnosesHUKOM, a TAKXe B CBSI3M C MPU3HAHMEM
npenogobHbiM asToputeta Pumckoro npectona. [NpeameTom aHAnM3a sBASIOTCS TAKXE OTHOCALLME-
cst k pacematpusaemort Teme counHenms B.C. Conosbesa “Codus”, “Hrenus o borouenoseuecrse”,
“Cmbicn mobsu”, “Xusnennas gpama MnatoHa”, “Onpaeganmre fobpa”.
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MccnepoBaHme OCHOBLIBOETCS HO OHONM3e pspd counHenuit Makcuma Mcnoseguka: “Mnmasbi
o noben”, “Mocnauue k Moanny Kybukynapuio o niobeu”, “Oucnyt ¢ Muppom” v gp. K aHanmay
npobnembl MPUBIEKAIOTCS UCCNEAOBAHMS POCCUMCKMX U 30PYBOEXHbIX OBTOPOB, MOCBSILLEHHBIE ME-
TAPU3NYECKMM, OHTPOMONOTMYECKMM M Borocnosckux Bo3apeHuam Bnagumupa Conosbesa u npr.
Makerma Ucnosepnmka: M. benesunua, H.A. beppsiesa, C.J1. Enudarosuua, B.B. 3eHbkorckoro,
A.®. Jlocesa, N. Meitengopda, K. Mouynsckoro, B.M. Jlypse, B.B. MNetposa, A.N. Cugoposa,
A.G. Cooper, J.-Cl. Larchet.

HaH ananus metaduamyeckmx n borocnosckux koHuenuuii Bn. Conoebesa n Makcuma Mcnosea-
HWKQ, MCXOAALLMX U3 MPU3HAHMS XPUCTUAHCTBA KaK penurmm boroyenoseyeckoit. Paccmarpusatotes
npobnembl cBOGOABI M BOMM IMHHOCTH, MPU3BAHHOM “COEAMHUTL MOCPEACTBOM NIOOBK TBAPHYIO NPK-
pOAY C HETBAPHOW Yepe3s npuHsTHe bnarogati”. AHanuaunpyetcs yuenne Makcrma Mcnoseatuka o
Yenoseke Kak cybbekTe cBOOOAbI, MPUPOAC CO3HAHMS KOTOPOTO HAKOTAQ HE SIBASETCS MHAMBUAYOllb-
HOM, CXM3MOTHUYECKM U3ONUMPOBAHHOM, HO KONMErnanbHOM u “Gorouyenoseyeckomn”.

Msnaratotcs B3rnsasl Makcuma McnoeegHuka Ha cooTHolweHue boxuein u yenoseyeckom nob-
BM, yTBepxaatoLwwero, 4to “nobosb boxus u niobosb yenoseyeckas ABAKIOTCS ABYMS CTOPOHAMM

onHoM Bceobuen nobsun”.

Paccmarpueaetcs tesnc Bn. Conosbesa: “[eno uctmnHon nioben npexae BCEro OCHOBLIBAETCS
Ha Bepe. KopeHHow cmbicn no6BM (...) cOCTOMT B NpU3HAHMKM 30 APYTMM CyluecTBom 6e3ycnos-
HOro 3HaueHus. (...) Mbl fonxHbl nop, Bepoio B NpeaMeT Halwein noben pasyMeTb yTBepXaeHHe
5TOrO NpeAMeTa Kak cylecTeytoLiero B bore 1 B sTom cmbicne obnagatoLero 6ecKoHEUHbIM 3HA -
yeHuem. PasymeeTcsi, 5TO TPAHCLEHAEHTHOE OTHOLLEHME K CBOEMY APYTOMY, 3TO MbICTIEHHOE Me-
peHeceHue ero B cpepy boxectsa npepnonaraer Takoe ke OTHOLWEHKWE K CAMOMY cebe, Takoe
Xe nepeHeceHue 1 yTeepxaeHue cebs B abcontotHoit chepe. MNpusHasats besycnosHoe sHave-
HWe 30 AQHHBIM IMLIOM MW BEPUTB B HETO (63 Yero HEBO3MOXHA UCTUHHAS NOBOBb) 9 MOTY, TOMb-
ko yTBepxaas ero B bore, cneposarensHo, Beps B camoro bora u B cebs kak nmetowero e bore
cpepoToume u kopeHb ceoero bbiTus”. Paccmatpusaetcs yteepxaerue Bn. Conosbesa o Tom, uto
“cMmbicn yenoseyeckoit Moben Booblue ecTb ONPABAAHME M CNACEHME MHAMBUAYASLHOCTH YpE3
XepTBy 3rom3ma” u “AeACTBUTENbHO CMACTUCH, T.€. BO3POAMTL M YBEKOBEUYNUTL CBOIO MHAMBMUAY-
QIIbHYIO XM3Hb B MCTUHHOM NIOOBK, €AMHUYHBINA YEIOBEK MOXET TOMLKO COOBLLA MM BMeCTe COo
Bcemmn”. Onpepnenerne no6BM KAK ONPABAAHMS M CMIACEHUS MHAMBMAYANBHOCTU Yepe3 XepTBy
sronama, AaHHoe Bn. ConoBbeBbiM, OTPAXAET HPABCTBEHHbIM ACMEKT XPUCTUAHCKOTO MOHUMAHMS!
nio68u. [lyxoBHOE COBEpPLIEHCTBOBAHME, BEAYLLEE K TPEOAONEHMIO STOM3MA U HEMPOHULAEMOCTH
NIMYHOCTEN APYT A4S APYTd, HE BEAET K MCYE3HOBEHMIO STUX JIMYHOCTEN. XPUCTUAHCTBO YCMATPH-
BaeT B nto68K cywHocts Camoro bora, nostomy nuuHocts niobsiero yenoseka kak Ero obpasa
nopobus He TONbKO HE PACTBOPSETCS, HO NpMbAKxXaeTcs K ynogobnexuio Teopuy, yTBepxaaercs
M PACKPLIBAETCSI BO BCE CBOEM MOJIHOTE M BENMYMK. TAKOE NOHMMAHKE NobBM CONMXKAET NOHM-
MaHMe ee cywHocTi u ocHoBaHui Bn. ConosbesbiM 1 Makcmom McnoseaHikom.
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University of Presov

HOW TO MAKE OUR LOVE REAL OR SEXUAL LOVE AND THE PROBLEM OF THE
OTHER IN THE PHILOSOPHY OF V.S. SOLOVIEV

Paper is an attempt fo present the motive of sexual love and its role in the philosophical conception
of Vladimir Sergeyevich Soloviev. The paper is based upon the ideas presented in works Justifica-
tion of the Good, The Meaning of Love, A Story of Anti-Christ. The role of sexual love is presented
here in the context of wider perspectives and aims of Soloviev's philosophy. A specific problem
arises here; the problem of overcoming individual’s egoism, which is common for every person.
This egoism is an obstacle for reaching the goal; the great human goal in the way how the Russian
philosopher understands it, or as it has been given to us from God. The problem of egoism is di-
rectly connected with the problem of accepting another person as an equal, together with his/her
necessary otherness, which can be either better or worse. The problem of the relationship towards
the other is by Soloviev understood as a problem of two dimensions; a dimension in which it re-
flects the relationship between two people and the dimension of the relationship towards all other
people. To accept the otherness of others, what is extremely difficult, it is necessary to overcome
the initial barrier by having an immediate contact with another person. To recognize the other as
my equal is the first step to reach the great human goal. Sexual love between man and woman
(according to Soloviev necessarily between man and woman) is a good opportunity, but not
a necessity, to open oneself to all other people, to all others. The problem of accepting the other
as equal is fundamental and contemporary and Soloviev's perspective offers an interesting view
on man’s action. The actuality is significant because Soloviev does not talk about an option to
accept the other as oneself, but he directly connects it with the principle of duty towards the other
and the responsibility for the other and one’s action towards others. This type of action can have
wide consequences as, in Soloviev's conception, to reach the great human goal is connected
with an institutionalized superstructure, too. This represents his conception of liberal theocracy as
a Christian state which implements Christian politics.
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Bernard Marchadier
Retired International Civil Servant (United Nations), Paris

LOVE AND MARRIAGE IN SOLOVIOV’S JUSTIFICATION OF GOOD
1. The experience and mystics of Eros

Vladimir Soloviev had an amorous complexion combined with a great philosophical genius and
profound ascetic and mystical aspirations. He tried all his life to associate these components of his
personality into a dynamic philosophy and spirituality of human love.

A lot is known — mostly from Soloviev himself — about his romantic passions in his youth and in
later life. The best known sources are his poem Three Encounters and his short story At the Dawn of
a misty Youth. But in both romantic experiences one finds a mystical streak: the young girl he fell in
love with at the age of ten and the lady he meets on the train as a young man both turn out to be
for him what Beatrice was for Dante : a manifestation of light and heavenly beauty vanishing into
a mystical light. Throughout his (short) life, Soloviev’s romantic involvements were also mystical
experiences, and his romantic failures mystical failures.

2. Ascetic aspirations

At the same time, one finds in Soloviev, especially in his younger years, a profound aspiration to
an ascetic life. He considers that a wise man should refrain from sex and marriage to lead a life
of heightened spirituality. Under the influence of gnostic readings, Soloviev tends then to have
a severe and dualistic view of life, considering that the flesh is bad. Using a pun based on two
homonymous words, he affirms that brak (marriage) is brak (waste).

3. Overcoming dualism

But dualism was in the end alien to Soloviev (and in that sense, he was a genuinely orthodox
Christian). If angels are pure spirits so are demons (who are bad angels), and man is superior to
angels in the sense that he is called to spiritualize the matter of the world. Whatever lower impulses
he feels within himself should be put to use in order to move forward towards higher goals, just
like coal and water move the train’s steam engine (see his short story Two streams). But Soloviev
always tended to consider that the physical conditions of the act of procreation made it bad, or at
least unworthy of the vocation of man.

4. love in the City

Soloviev was a profoundly moral person. For him, the feeling of styd (shame, pudor) was at the
root of moral life and man could be defined as “an animal capable of shame”. Soloviev had been
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brought up in a well established honest family with many children. Like so many bourgeois families
in Russia, it tended to be patriarchal, and it is no wonder that Soloviev considered fatherhood,
the image of the father and the ancestors, as the origin of the religious feelings in mankind. In
his Justification of the good (1897), he saw the Law of the City as , organized pity” (just like the
Church is ,organized piety”). Marriage is Love under the Law, and then it becomes acceptable.
Marriage makes possible the family, which is the elementary cell of universal brotherhood. Man
being a , political animal” (Aristotle) can only find his full inner development in society, in the City,
and in conforming himself to its laws. Although it remains true that, to be perfect, a conjugal union
should exclude procreation, as men are living in social conditions which are far from perfect their
children may be expected to accomplish what has been left undone by their parents.

5. Conclusion

As we see, there is always, in Soloviev, an aspiration to what he calls perfect unitotality, to ab-
solute Beauty or absolute Good, a kind of spiritual maximalism, which tends, in the end, to jump
over partitions which to us seem necessary and normal (as they seem to Mr. Z. in the Three Con-
versations). For example, in the case of the City and Love, one finds in several of his writings the
idea that, according to some traditions, Rome, the city of cities, is not just a city or just the City,
but that its name (Roma) should be read the other way round as Amor. Or, in a famous poem, we
find Soloviev, disappointed with his love affairs with real ladies, falling really in love with a frozen
Finnish lake (lake Saima). No doubt, it is, in the eyes of the reader of his works, a source of both
inspiration and bewilderment.

Inga Matveeva

Russian State Institute of Performing Arts

PEJINTUO3HDLIE BO33PEHUSA J1. TOJICTOTIO U BJ1. COJIOBbLEBA: EAUHCTBO
N PACXOXAEHUSA

MNepuog 3HakomcTa 1 akTneHoro obwenus J1. Tonctoro m Bn. Conosbesa B 1880-x — Hayane 1890-x
rOAOB CMEHMIICS MEPUOLOM OTHYXXAEHMS U PE3KOM B3AMMHOM KpUTHKK. Ha nepBbii nnaH Bbilwnm pas-
HOMNACKS, MPUHLMMUANBHBIE PA3NUYMSA PENUMMO3HBIX MPEACTaBNEHWI. V3BeCTHbl BOCTATOYHO pes-
kue 3ameuanus Tonctoro o Tom, yto Conosbes “MbicnuTens ronosHomn”, oH “6anyercs penuruen”,
“B HEM HET BeCcCco3HATENbHOM BHYTpeHHEH opurnHansHocTi”. B ceoto ouepeps, Conosbes kputhye-
CKM OTO3BANCS AAXKE O XYAOXECTBEHHBIX MPOU3BEAEHUAX TONCTOrO, NPU3HABAS 3a MUCATENEM NULLb
“apkoe M306paxeHne BCIYeckmnx nogpobHOCTEN B KM3HM YENOBEKA 1 NPUPOAbI”.

Ha nepBbii MnaH MHOTOYMCIEHHBIX MCCNEROBAHMI 06 oTHowWweHusx, cnopax Tonctoro n Cono-

Bb€BA BbIXOAUNMN MPUHLUUNUANIbHBIE OTIMYMA PENTUTMO3HbIX B3rNaA0B MblCJ'IMTeJ'IelZ, OOHAKO Ha
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COBPEMEHHOM 3Tare 0CobbI MHTEPEC BbI3bIBAIOT CXOXAEHMS PENUTMO3HO-GUNOCOPCKMX NPEa-

CTOBJ'IeHMlZ, O6LIJ,HOCTb 3TUYECKHMX MCKGHVII;i, 6nmMsocTb I'IpeJJ,CTClBJ'IeHMlq O HA3HA4YEeHMU Yenosekda.

[naBHbIM 3nemeHT penuriosHoi koHuenuun Conoebesa — naes boroyenoseyectsa, kotopas o03-
Hauaert, yto bor HenocpeacTBEHHO AENCTBYET B MUpE Yepes YENOBEKA U YENOBEYECTBO, M MOA-
JIMHHOM PEanbHOCTBIO M MOAJIMHHOM CBs3blo ¢ Borom obnagaet MeHHO YenoBevecTBo, TOrAa KAk
OTAENbHAS IMYHOCTb UAMIO30PHA UM BTOPMYHA MO OTHOLLEHMIO K EAMHCTBY BCeX noaei. bnunskue
NONOXEHUs ONPERENsIoT penuruosmsie Bamsasl Toncroro: bor ana Tonctoro — 310 “Heuto Gecre-
NIECHOE, AAIOLLEE XKM3Hb BCEMY ”, 3TO BHYTPEHHEE [lyXOBHOE EAMHCTBO BCEX XMBbIX CyLuecTs. bor
LeicTByeT B HAC, No mbicnu Tonctoro, “paclumpss” rpaHuLbl CBOEro BAMSHMS B MPOCTPAHCTBE,
T.€. pacwupss cepy TENECHOCTH, KOTOPAsS MOAYMHEHA 3AKOHAM COBEPLUEHCTBA. 10 Xe Camoe
umeert B Bugy Conosbes, KOraa yTeepxaaert, 4to bor yepes Hac M HAWMMKM cunamu npeobpaxaet
MATEPUANbHbIN MUP, BEAET €r0 K COBEPLUEHCTBY.

TpaaMUMOHHO B KAYECTBE MMIABHOMO 3TUYECKOTO MPUHLMMNA TONCTOro BLIAENSAIOT NOCTYNAT O “He-
npotuenernu 3ny Hacunmem”. OpHako, Kak nosicHsiet ToncToi B nocneaHei ceoen paborte “MNyTb
xn3Hn” (1910), 5TOT IPUHLMN HYXHO NOHUMATBL HE KOK 3TUMECKMIA, O KOK PEAUrMO3HBIN, KAK Npe-
AenbHoe TpeboBaHWe Ans nofen, ocyLlecTBMBLIKMX B cebe 3aKoH BoxecTBeHHOM XM3HU. B aTHke
ToncToro rMaBHOE — yMEPEHHbIN ACKETU3M, TPEOOBAHME K MOAYMHEHMIO MIOTH AyXYy. TONCTOM K-
LEHTUPYET BHUMOHME MMEHHO HO CTAHOBEHMe NnoTh “opyanem” pyxa. To e camoe yTBepXad-
et Conosbes Bo BTOpoi mase kuurv “Onpasaanne fobpa”: nnots, no Conosbesy, “cnyxut ma-
Tep1en MU CKPbITOIO (MOTEHLMANBEHOK) OCHOBOM ByXOBHOM XM3HM" .

CnepyeT 0bpaTiTb BHUMAHME HA HANIMYME OJHOTO MPUHLUMMMANIBHOTO PA3HOMACHKS B MAPOBO3-
3PEHUM ABYX MbICTIMTENEN, OHO KACAETCs MOHUMAHMS naen beccmepTus. Conosbes yTBepXaan,
4YTO OH OKOHYQATENBLHO PA3OLLENCS C TONCTbIM MMEHHO MOTOMY, YTO MUCATENb HE MPU3HABAM YYAO
BOCKPECEHMS M HE MPUHMMAN 3Ha4YeHWe obpasa Mucyca Xpucra Kak CMMBONIA BOCKPECEHMS.
Ogptako eeiBog ConosbeBa o Tom, 4TO TONCTOM, OTPULASH BOCKPECEHME, TEM CAMBIM HE BEPMN
B BeccMepTue, aBnseTcs owMbOUHbIM. TONCTOM OTPULAN HE CTONBKO BOCKPECEHHE, CKOMBKO CAMY
cmepTb. BockpeceHue saBnsieTcs HEOOXOAMMBIM SNIEMEHTOM Maen BeccMepTUs TOMLKO MPU Mpu-
3HOHWM CYLLECTBEHHOCTU CMEPTH: ECITU CMEPTb ABCONIOTHO NPEPLIBAET XM3Hb YENOBEKA, TO AS
HeccmepTus HeObXOAMM BOXECTBEHHbIM OKT BOCKPECEHMS, T.€. BO3BPALLEHMUS K XM3HWU. TONCTOM
K€ CYUTAN CMEPTb MIIO30PHOM: CMEPTb HE MPEPLIBAET XM3Hb, A TONLKO BEAET K ee TPaHChop-
MALMK, K TPeobpaxeHuio B HOBYIO GOPMy, MOSTOMY NoHMmaHKue ToncTbim Maen beccmeptus He
TpebyeT BOCKpeCceHus.

B pamkax pennrnMosHbix Bo3apeHuit Tonctoro, noHMMaHue BeccmepTusi Yepes OKT BOCKpece-
HMS, BOCCTOHOBIIMBAIOLLETO XM3Hb, NPEPBAHHYIO CMEPTbIO, — 3TO KOHLENUMs, 3aMMCTBOBAHHAS
LIePKOBHbIM XPUCTUAHCTBOM M3 MyAan3md. Kak M3BECTHO, OH CYMTAN LIEPKOBHOE YHEeHUE JIOXKHOM
M UCKAXEHHOWN BEpCHEN XPUCTUAHCTBA.
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NMPOBJIEMA CBSiI3U BCEEAUHCTBA U EAMHUNYHOCTU B KOHTEKCTE KPUTUKMU
PUNOCODPUU BIAAVNMUPA COJIOBLEBA JIbBOM LUECTOBbLIM

BsanmootHowetne punocopun Bnaaummpa Conosbesa u Jlbsa LLlectosa siensetcs 6boraroit te-
Mot ans uccneposanms. C ogHolt ctopoHsl LLlectoe nogsepraet yuenne Bnagummnpa Conosbesa
o BceepnHctee peskoit kputuke. o muenumio LLlectosa, B dpunocodpumn Conosbera otpuuaercs
csobopa nmuHoctn. OpHako cam ConoBbes yTBEPXAAS, YTO MEXAY IMYHOCTbIO M BceepanHcTBom
HeT npoTMBopeums. Tak TeMa B3AMMOOTHOLLEHMs CBOBOAbI IMUHOCTM M BceeamHcTa cTaHoBMTCS
TOYKOM MepeceyeHus AByX Mbicniutenei. BoipaxerHas B 6onee obuiem Bi1ae oHa MPEACTAET KaK
TEMa CBsI3W efuHMuHOCTH U Beeeanncetea. MNpoteopeunt nn koHuenums Beceeamnetsa ceobope
eanHnyHocTne Oba ¢unocoda AAKOT HA STOT BOMPOC MPOTUBOMONOXHbIE OTBETHL. TaKMM 0bpa-
30M CBAA3b eAMHMYHOCTU M BceepmHctea ctaHoBuTCs npobnemoit. 1ol npobneme M NOCBALLEH
ganHbii goknag. Mo muenmio Lectosa, cuctema Conosbesa gBASeTCS NAHAOIM3MOM, YTO Of-
HO3HOYHO peLIaeT BONPOC He B nonb3y csoboapl eanHnyHoctn. Ograko Lectos ynyckaer psg
BAXHbIX MOMeHTOB B punocodun Bnagummnpa Conoevesa. Mccneposanue tpakrarta “Kputuka
oTBfIeYeHHbIX Ha4Yan " BbisBNsieT bonee cnoxHoe otHoweHne ConosbeBa k Npobneme paumoHasb-
HOCTU. DTO OTHOLLUEHME YPE3BLIYANHO CXOAHO CO B3mMsAamu camoro Jlbea LLlectoBa — 0b6a oHu
HE NPWU3HAIOT 30 PA3YMOM NpaB camoaepxLd. Pasym sTopuueH no otHowenuio k eepe. OpgHako
B punocodum Jlbsa LLlectoBa Bepa ectb cuna cnacatowas yenoseka oT pasyma. Bepa - 3to
ueHTp cotepuonoruu LLlectora, B To Bpems kak y Bnagummpa Conosbesa Bepa ectb ocHoea-
HMe pasyma, a He oTpuuaHue ero. [1o mHeHnio ConoebeBa, cnaceHue ecTb He NpPeofoneHne
PALMOHANBHOCTH, O MPeofoneHne HEeAONMXHOro coctoaHus buitua. LLlectos, genas akueHT Ha
THOCEONOMMM, BUAMT MPUUYMHY 310 B PA3YME MOAUMHSIOWEM BCE YHMBEPCANbHBIM 3akoHam; Co-
NIOBLEB XE CMOTPUT HA Mpobnemy 31a KOK HA NPoBieMy OHTONOIMYECKylo — 3710 eCTb PA3APO-
6neHHoe cocTosiHue bbiTnsi. OBHAKO 1 B NEPBOM, M BO BTOPOM CIy4de 3510 ONPEAENSETC OQHUM
cnosoM — abctpakuus. [TpoTMBONONOXHOE COCTOsIHME eCTb MPefesbHAs KOHKPETHOCTb — 3TO
MOMOXMTENbHbIA MOMEHT coTepuonornu oboux meicnuteneit. Passueas yuyeHne o Beceepnncrse
KaK O npefenbHo KOHKpeTHOM COmMOBbEB NPUXOAMT K YHEHUIO O KOHKPETHOCTHU eanHKyHoro. LLle-
CTOB X€ OTTAJNIKMBASICb OT Y4eHMs O KOHKPETHOCTU EAMHMYHOCTM MAET NYyTEM BEAYLUMM K YYEHHUIO
0 KOHKpeTHOCTH BceepnHcTBa, XOTh M He paseMBaET 3Toro HanpaeneHus. B utore oba mbicnutens
CXO[STCS B Y4EHUM O KOHKPETHOM, KOTOPOE MOXET BbiTh BbIPAXEHO MPEAesbHO JTIAKOHUYHbIM 06-

pasom: EanHnynocts ects Beceegnnoe, BceepnHoe ectb EppHnyHocTs.
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THE COMPARISON BETWEEN SOLOVIEV’S IDEA OF UNITOTALITY AND
VERNADSKY’S NOOSPHERE

The idea of unitotality (vseedinstvo) is one of the central ideas of Soloviev's philosophy. We will
compare Soloviev s idea of unitotality with Vernadsky “s conception of noosphere or sphere of
mind (nous) which is evolving from biosphere. The term “nous” was considered by both Plato and
Soloviev as the faculty of the human mind necessary to contemplate the idea of Beauty. In Solo-
viev’s view, man has to become active to help nature during the cosmic evolution to the Beauty.
Soloviev and Vernadsky are also considered as part of the Russian cosmists. Soloviev was also
influenced by the first Russian cosmist Fedorov, especially during a period of Soloviev's lectures
on divine-humanity. We will also focus on Soloviev’s lectures on divine-humanity and compare

the idea of vseedinstvo in Soloviev and Fyodorov.
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THE EXCESS OF THEANTHROPIC OVER THEOLOGICAL IN VLADIMIR SOLOVIEV’S
INCARNATIONAL ANTHROPOLOGY AS AN HERMENEUTICS OF THE UNKNOWABILITY
OF MAN (CONSEQUENCES FOR THE FAITH-REASON DIALOGUE)

The paper develops a view that V. Soloviev's vision of anthropology, where theantropic (thean-
dric) exceed theological, contributes to an open ended-hermeneutics of the human condition in
which man cannot know himself. The paradox is that man exercises an image of God, being in
communion with God, but as a creature not capable of attaining knowledge of its own facticity
and destiny. We attempt to interpret this paradox through a sort of a phenomenological inver-
sion, which was tacitly performed by Soloviev when he asserted that the highest task of human-
ity is to gather the universe in the idea so that the dualism of the human condition in the world,
being split between its physical and organic life, and the potentially infinite capacity of artic-
ulating the universe, is being removed through the acquisition of the mind of the Logos himself
who gathers the universe in reality. The ideal relatedness of all in God which acquired reality in
Christ is represented by Soloviev as existent not only inwardly (in man’s faculty of reason), but
outwardly, in a concrete and material form through the incarnation. The acuteness and anxiety
of man because of his incomprehensibility of himself is being removed through the movement
of acquisition of the mind of the Logos, for whom the distance and separation in the universe
do exist only as the logical moments of discernment of the plurality in unity. By outgrowing in
Christ, using Soloviev's language, humanity does not define itself in a metaphysical sense, but
changes the very sense of the question “What is man2” towards following Christ and effectively
“becoming” him. This Christological move forms an open-ended hermeneutics of humanity in
the conditions of its own unknowability. This analysis allows one, as a by-product, to assert that
the apparent split between knowledge and faith, pertaining to the human created condition in
communion with God, cannot be removed unless only in tendency, that is eschatologically, as
a move towards deification in Christ.
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APXETUMUYHOCTb POLOBOrO CO3HAHUS BJIAAMMUPA COJIOBbEBA

MNayuenue tBopyectsa Bn. ConoBbeBa B KOHTEKCTE HEKNACCHYECKMX (MCMXOQHANNUTUYECKMX,
bEeHOMEHONOTUYECKNX, SK3UCTEHLMANBHBIX M AAXe CTPYKTYPONMCTCKMX) TEKCTOB AAeT BO3-
MOXHOCTb OBHAPYXMTb HANMYME POAOBOTO CO3HAHMS B €ro 6a30BbIX ycTaHOBKAX. Peub naért
O HanM4YMM pofoBbIX npoueayp B ¢unocopckom yueHun Bn. Conosbésa, kotopble Honee
npPeameTHo BbiIM PACKPbITHI 3HAYUTENBHO MO3Xe B €BPOMNENCKON KynbType (npeactasute-
naMK coumonorm u ncuxonorun penurmn — Y. Ixeimcom, 3. Hiopkreitmom, 3. Ppeitgom,
K.-T. lOnrom v gp.).

Onupascb Ha pycckyto (MpenmyLuecTseHHoO, cnassHopMAbCKyiO) 1 3anagHoesponenckyio $u-
nocodckue TPAAMLMM 1 MbITASCb PA30HPATLCS B UCTOKAX EBPOMENCKOrO NO3UTUBU3MA U €ro
CBSA3M C Pennurno3HeiMmu KoHuenumsmu, Bn. Conosbés npuiwen k Heobxoanmoctn GpopmMupoBa-
HUS HOBBIX NMPEACTABNEHMI O YENoBeKe, HEOBXOAMMOCTU CO3AAHUA HOBOM PENUIMO3HO-HPAB-
CTBEHHOM QHTPONONOMMM (B MPOTMBOBEC HMLLEAHCKOMY CBEPXYENOBEKY, PA3PYLIMBLIEMY

Knaccuyeckme MCTOKU BCIKOM MOpGJ’IM).

Bn. Conosbér paccmatpueaet MUpONOrMyeckmnii NpoLecc B AMHAOMMKE ONoCpeayoLmx Gopm
(0bycnoBnenHbIi, Ha A3blke CTPYKTYPAAMCTOB, AMHAMMKOM BUMHAPHBIX ONMNO3MLMIT), NpOMUCXO-
AWM B MUPONOrMYECKOM CO3HAHMM (XOTS COM 3TOT NPOLECC M SBASETCS YENOBEKY B BMAE
06pa30B), 1 06LEKTUBHOCTL €r0 BOBCE HE B TOM, YTO OH KOCAETCS Nepexofa OT MOHOTEU3MA
K pannmyeckomy 6ory, a B TOM, 4TO ero O6bEKTMBHOM OCHOBOW SBMSETCS YENOBEYECKOE CO3HA -
HMe, B KOTOPOM 3TOT npouecc nponcxoaut. Paktnyecku, pycckuit dunocod MHULMMPYET CBS3b
poaoBbIX (NepBobbITHBIX) NPOLECCOB C pPenurMosHo-mudonorniecknm cosHanmem. OTcroaa
c yuétom beccosHatensHoro ayxa 3. ¢poH [apTMaHa ocTaércs caenatb TONbKO OAMH WAr B HA -
npasneHnn beccosHatenbHoro u apxetunos. Punocopekoe uyteé Bn. Conosbéra BbiBOAUT
€ro HQ Te Xe UCTOYHMKM, KOTOpbIe Nernu B ocHoBy ¢punocodpcekoit nuuramctukn . ge Coccropa
(wennuHrMaHcTBO U cpaBHUTENbHOE A3biko3HaHKE M. Mionnepal).

PDakTnueckoe ncnonb3osaHme poposoro cosHarus Bn. Conosbés HenocpeacTBEHHO OCYLLECT-
BnseT B bonee nosgHem npowuseefeHnn “Kputuka oteneuéHHeix Havan”. MNprnyém obbekTom
HEMNOCPEACTBEHHOIO NPUMEHEHKS POAOBLIX Npoueccos sensetcs B TBopyectse Bn. Conosbésa

NPEUMYLLEECTBEHHO YENOBEYECKMIM NPOLLECC, BOMIOLWEHHbIN B TEOPMM NPABA.
Tonukom k noHMMaHMio pogoeoi npouepypbl sensetcs ans Bn. Conosbésa Mudonoruyeckoe

cosHauue (1873), a B Gonee no3aHMX Npon3BeaeHHsiX — POAOBOI NMPOLECC, MPUBSI3AHHBIA K Te-
opuM NpaBa u aTnyeckoro Havana (1877).
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Bn. ConoBbér pazpenseT pofoBOi U MCTOPUUECKMI MPOLLECC, MEPBOHAYANBHO NPUBOAS 3TO PA3-
AeneH1e B COOTBETCTBME C MMEIOLMMMCS TEOPUAMM (eCTeCTBEHHOMO M No3uTMBHOrO nNpasa). Ho
5TO AOET eMy BO3MOXHOCTb BbICBOHOAUTL PA3HbIE NOTOKM, MPOUCXOASLLME B YENOBEYECKOM CO-

3HAHUM.

Ha stom stane tBopuectsa Bn. ConoBbEBa BONHYIOT ABE OCHOBHBIX MPOBIEMbI — MEXOHM3M BO3-
HUKHOBeHMs obliecTea (3To Npexae BCero pofoBOM NPoLEcc), KOTOPbINA CKPLIBOETCS 3a CUCTe-
MoW MUGOB, A3bIKa, KyNbTYpbl (MPULLEALIMX M3 NepBOBLITHOrO OBWECTBA) M MEXAHU3M AANbHEN-
Lero CTAHOBAEHMs 0BLecTBa (3BOMOLMOHHO-MCTOPUYECKMI NPOLECC).

M3 PpeHOMEHANBHOTO OLLYLLEHNS BOXHOCTM POAOBOrO AyXA POXAAETCS Y Hero npefAcTaBneHue
O HPABCTBEHHbIX NEPBONPUYMHAX BbITHS 0becTBa. TakMm 06PA3OM, eLlé B BOCBMUMAECSTbIX rO-
pax XIX B. Bn. ConoBbér NpoBOAMT, C OBHOM CTOPOHbI, CPABHUTESNbHbBIA GHANM3 PENUTMO3HBIX BE-
posaHui (HamHoro onepexas Y. [Ixenmca), a ¢ apyron — ucnonbayeT poaosoe (konnekTuneHoe)
Hauano (npegsocxuias counansHo-penurnosHeie uaen . iopkreima u K.-I. fOHra). Mpuuém
POAOBbLIE MOTOKM MCMOMb3YIOTCH PYCCKMM Prnocodom ans Toro, 4Tobbl HAUTH NEPBONPUYMHBI
UCTOPUYECKOTO EAMHCTBA PENUrMO3HO-MUPONOrMYECKMX, MPABOBBIX U COLMANbHBIX MOTOKOB Bbl-
s obwectsa. PakTUyecKH, OH CO3AAET HOBbIN METOL KPUTUKM YMCTOTO M MPAKTUHECKOTO pasy-
Ma (KaK KpUTHKM OTBREUEHHBIX HOYAN). DTOT METOA NPUMEHSETCS HE K CTATUYECKUM MAEAM, MOHS-
TUSM M KATETOPMSIM, O K M3MEHSIIOLLMMCS NOTOKAM BbiTist obectsa. Bn. Conosbér packpbisaer
Cnocobbl UCCNEAOBAHMS CYLUHOCTU MPUHLMMNOB BCEEAMHCTBA, COPUIMHOCTU U HPABCTBEHHOCTH,
KOK MAeanbHbie CPEACTBA UCCNEAoBAHMS BbiTus obecTsa.

MNocTasue HPABCTBEHHOCTD BbiLLE NPABOBbLIX MEXAHM3MOB, Bn. Conoebér pakTMyeckn xoueT npumm-
puTb 0be BETBM COLMANBHOTO YCTpoHcTBA. HpaBCcTBEHHOCT, KOTOPYIO OBHAPYXMIM FPEKM, — YHM-
BEPCANbHOE HAYANO, MPUCYTCTBYIOLLEE B CYLLECTBOBAHMM NIOBOMO COLMANBLHOMO CyObeKTa HE3ABM-
CMMO OT ero BONEBbIX NPOSBNEHMNA. VIMEHHO €€ yHMKanbHbIe HOANPOBOBbIE, HOACOLMASBHbIE M, KAK
roBOpunu rpeku, HapboxectseHHblie cBoicTBa fanu Bn. ConosbéBy nepBoHAYQbHBIM TOMHOK ANs
NPOAYMbIBAHMS NPOBNEMbl BCEEAMHCTBA, TOYHEE, BCEEAMHCTBA COLMATLHOMO MPOCTPAHCTBA.
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v 16 t. Vol. 1.S. 1-26. Bryussel”.

54



Solov’ev, V.S. 1966. Kritika otvlechennykh nachal. In V.S. Solov’ev. Sobranie sochineniy: v 16 t. Vol. 2.

Bryussel”.

Solov’ev, V.S. 1970. Znachenie gosudarstva. In V.S. Solov’ev. Sobranie sochineniy: v 16 . Vol. 12. S. 321-531.

Bryussel’.

Svetlana Panich
St. Andrews Biblical Theological Institute

SOLOVIEV AND RABINOVITCH: SOME REMARKS ON JEWISH-CHRISTIAN ISSUES
IN VLADIMIR SOLOVIEV’S HERITAGE

Among numerous Soloviev's correspondents and companions there was losif Rabinovitch, a found-
er or the very specific religious community, oriented, as Soloviev wrote, “directly to the Jewish
Christianity of the 1st century”. They met in 1885 and had several talks that deeply impressed both
sides. The purpose of the proposed talk is to analyze Soloviev's vision of Jewish Christian communi-
ty founded by Rabinovitch as eschatological sign, a prophecy of the future all-unity as well as one
of the earthly manifestations of metaphysics of love, and to show how the idea of “New Testament

|II

Israel” can be put in the broader context of Soloviev's vision of Jewish issues. Also some aspects of

Soloviev's criticism of Rabinovitch’s approach will be analyzed.

Solov'ev, V. Talmud i noveyshaya literatura o nem v Avstrii i Germanii. Online: http://www.odinblago.ru/

soloviev_6/1.

Solov'ev, V. Khristianstvo i evreyskiy vopros. Online: http://www.vehi.net/soloviev/solovevr.html.
Solov’ev, V. Novozavetnyy Izrail’. Online: http://www.odinblago.ru/soloviev_4/8.

Solov’ev, V. losif Rabinovich. Nekrolog. Online: http://www.odinblago.ru/soloviev_9/28.
Martsinkovskiy, V. 1973. V.S. Solov’ev i Evangelie. Korntal’.

Articles, creed, and form of worship of Joseph Rabinowitz and the Sons of the New Covenant. 1885.
Tr. J. Adler. London.

Kai Kjaer-Hansen. The Herzl of Jewish Christianity: Joseph Rabinowitz and The Messianic Movement. 1994.

Eerdmans.
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SOLOVIEV ON THE EVOLUTION AND METAPHYSICS OF LOVE

The paper approaches Soloviev's metaphysics of love in the light of the question concerning the
relationship between biological evolution and love. Dante’s Divine Comedy ends by speaking
of the poet's vision of “the love that moved the sun and other stars”. This expressive line captures
the poet’s belief that the power that moved or caused the powers of the material cosmos to come
info being and to be sustained in being was the same power that manifested in love. In Dante’s
case, the primary instance of such love at a human level was his love for Beatrice, which becomes
the means of bringing him to the ultimate realization of the love of God. Although Dante’s vision
remains paradigmatic for Christian thought, the poet’s conception of the material cosmos was very
different from that of Solvyov, since ideas of cosmic and human evolution lay many centuries in
the future. Those ideas brought about significant disruption in Christian thought and continue to
do so, not only because they provide a fuller account of the material causality involved in human
origins but also because they depict natural selection as random and non-teleological. We must
therefore ask whether Dante’s optimism regarding the continuity between cosmic life and human
love remains credible in an evolutionary age. The question is addressed by focusing on Soloviev's
metaphysics of love. The Russian thinker was one of the first Christian thinkers to integrate ideas
of evolution into a comprehensive theological scheme of thought. Drawing on the German Ide-
alists, who had already taken significant steps towards thinking through the historical condition-
ality of human life and thought, Soloviev confronted the more radical development of historical
understanding offered in the theory of evolution. Although older Neoplatonic as well as German
Idealist sources can be seen in his work, it nevertheless attempts to integrate the modern scientific
worldview, inclusive of evolutionary theory and early psychiatric medicine, into a Christian vision
of all-unity. After setting out the broad outlines of Soloviev's vision, the paper will consider how
far it succeeds, particularly with regard to key issues relating to death and immortality and the
relationship between the material and spiritual. In doing so it will also compare Soloviev’s solution
to later attempts to think together evolution and Christian theology, including those of Teilhard de
Chardin and Paul Tillich. The paper concludes that although it requires certain points of revision,
Soloviev's metaphysics of love remains a significant resource for contemporary Christian thought.
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VLADIMIR SOLOV'EV AND “FREE THEOCRACY”: BUILDING A CHRISTIAN SOCIETY

This paper will examine the views of Vladimir Solov’ev on “free theocracy”, one of the constant
themes of his work. It will argue that Solov’ev’s writing on Church-state relations in the 1890s, par-
ticularly as expressed in Justification of the Good, is not so much a repudiation of his Theocracy
(1885-1887) as a different approach to achieving that free theocracy which he had established
as the Christian ideal in his work of the 1870s. Having set out Solov'ev’s basic positions, | will
consider them in the context not only of Orthodox and Slavophile views, but also Catholic teach-
ing on Church and state in the 1880s and 1890s, especially the “ralliement” of Pope Leo XIII,
announced in 1892. In conclusion | will evaluate the significance of Solov’ev’s approach to the
ideal of a Christian society in the context of contemporary Europe.

Randall A. Poole
College of St. Scholastica

HUMANITY, DIVINITY, AND ALL-UNITY IN VLADIMIR SOLOV’EV’S CRITIQUE OF
ABSTRACT PRINCIPLES

Vladimir Solov’ev is generally taken to be Russia’s greatest philosopher, certainly its greatest re-
ligious philosopher. In 1880 he defended and published his doctoral dissertation, Critique of
Abstract Principles. One of the great works in the history of Russian thought, it laid the foundations
of the Russian religious-philosophical renaissance that began in earnest a decade or two later.
In some ways it is Solov'ev most comprehensive work, in that it not only systematically treats his
ethics (including social philosophy) and epistemology, but it also deals with his metaphysics, since
for him divine-human redality (the absolute as being and becoming) was the ground and object of
morality and knowledge. The treatise presents Solov’ev’s project for a metaphysics of the “unity of

|II

all” (vseedinstvo), which conceives the cosmos as the manifestation of the divine absolute in the
process of its own becoming or self-realization. The unity of all, the return of (perfected) creation
to the creator, is to be achieved through Godmanhood, the ideal of humanity's self-realization in
and union with God (deification or theosis). Critique of Abstract Principles is an essential exposi-
tion of Solov’ev’s ideas of humanity and divinity, of his concepts of Godmanhood and all-unity,

and of his projects of “free theocracy” and “free theosophy” (if not also of “free theurgy”).

Critique of Abstract Principles is the last of Solov’ev’s major philosophical works to be translated
info English — a task that has been completed (in manuscript) by the indefatigable Boris Jakim.
| am writing an introduction to the volume, in which | attempt to show what makes Solov’ev’s trea-
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tise one of the great works of Russian idealism and religious philosophy. My paper for the 2019
Krakow conference will present a synopsis of the introduction.

Rev. Aleksander Posacki
Catholic Church

BNAAVNMUP COJIOBBEB U 230TEPU3M

B noknage 6yayT paccMoOTpeHbl OCHOBHbIE COYMHEHMSI EBPOMENCKOrO 330TEPU3MA M OKKYSbTH3-
ma (kak rHosuc uam kabana) 3HakomcTso Gunocoda ¢ KOTOPLIMU BLIFSIAMT HECOMHEHHBIM MM
npeanonaraembiM ¢ HGONbLLIOK CTEMNEHbIO BEPOSTHOCTU. TAKMM OBPA3OM, Mbl MbITAEMCS PEKOH-
CTPYMPOBATL “KPYT OKKYNLTHOTO YTeHus” punocoda, BAMSHUE 330TEPU3MA M OKKYIILTU3MA HA €ro
MMPOBO3PEHHUE U TAKXE HA Ero Xu3Hb. DTO ByfeT NONbITKA ONpeaeneHuns Mecta “TamHbix Hayk”
B MMpOBO33peHnn u yyeHun Bnagmmmpa Conoebesa. O svakomctee Bnagummpa Conoebesa
C TAK HO3bIBAOEMBIMM TAMHBIMK (OKKYABTHBIMM) HOYKOMM MUCANM MHOTME UCCIEROBATENN U MEMY -
QPMCTbI, MO-PA3HOMY OLIEHWMBAS ErO MHTEPEC K STOM OBNIACTM YENOBEYECKOro 3HAHMS M OMbITA.

BmecTe ¢ Tem 3ta Tema A0 CHUX NMOop He CTana npegmMeTom cneunanbHoOro UccnegjoBaHms.

Halina Rarot
University of Technology Lublin

INTEGRAL MODELS OF LOVE (SOLOVIEV, WOITYLA, STERNBERG)

The paper presents three integral models of love (V. Soloviev, K.Woijtyla, social psychologist Rob-
ert Sternberg) and looks for similarities and differences between them.
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Atsushi Sakaniwa
Waseda University

COJIOBbEB U TIOTYEB: ELLE OAHO COBNAAEHUE NOHATUSA JIIOBBU

B 1895 ropy B. Conoebes Hanmcan cratsio “Mozsus P.M. Tiotuesa”. OH HOHOBO NO3HAKOMMN YMTATE-
new co ctuxamu @. Tiotuesa, yxe net 20 sabbitoro nocne cmeptn. 31y cratbio Conoebesa, B KOTOPOK
MOYTH BrIEPBbIE YCMELIHO BbiIM MOKA3AHbI OTIMYUTESBHBIE YEPTbI NMO33MM TIOTYEBA, BBICOKO OLEHWUBAIOT
u 8 Haww aHn. Conosbes oTMeTHs, YTO TioT4YEB “BMOMHE M CO3HATENLHO BEPUI U B TO, 4TO YyBCTBOBAN”
v cpasHun “xwmeyto npupogy ” Tiotuesa ¢ npupogon LLnnnepa, kotopas “tonsko 6bina xuea”. Kpome
TOro, TOM HETPYAHO HAMTU X ODLLEe OTHOLIEHKE K HOYKE: OHM 0B UCCREAYIOT BCENIEHHYIO B €€ eauH-
ctee. O4eBMAHO, YTO 3TA CTATbS SBASETCS MOCTOM MEXAY PYCCKUM POMAHTM3MOM M CUMBOJIM3MOM.

OpHOKO HOM Henb3s YMyckaTb U3 BUMAY OfMH CTPaHHbIM ¢akT. B s1oit ctatee Conosbes Bnnots go 7
rnasbl (Bcero mas 8), aHanuanpys noHMmaHue npupogsl TIOTYEBA, XMBOE OTHOLIEHWE YENOBEKA K NPK-
poae 1 “TeMHYI0 OCHOBY ” MUPO3AAHMS, OTYETIMBO NOKA3bIBAN SBOMOLMIO N033un TroTyeea. Conosbes
NPOHULATENBHO OTMETUI BAXHbIA MOMEHT B MO3TUYECKOM MUpe TioT4eBa — “3M1yt0 XM3Hb, CMyLLAIO-
LLYIO MMP MPEKPACHOM MPUPOAbI” — M YKA3QM MCXOA M3 3TOM 3N10M Xu3Hu — obpas Xpucrta. OpHako
notom B 8 rmaee, Mcnonb3ys obpa3 XpuUCTa, OH BHE3AMHO CBS3bIBAN GUNOCOPCKME CTUXOTBOPEHMS
TiotyeBa ¢ ero nonutHyeckoi nossmeit. B koHue craten Conosber pacckasbiBan o NPeAHA3HAYEHNH
Poccuu, epmntcTee B mobsu m xpuctaHckom uapctse. OH yxe OTYACTM OTOLWEN OT TAKMX TeM, KOK
NPUPOAA M OTHOLLEHWE YENOBEKA K MPUPOAE.

Wcenepys tBopuectso Tiotyesa, Conosbes mano obpatin BHUMAHWME HA ero MOBOBHYIO NMPHKY
1850-x ropax, koraa ogHOBpeMeHHO OH mucan ctuxu o Xpucre. B ceasu ¢ temon “npupona u ve-
nosek” B 3TOM NOBOBHOM NMPUKE MOXHO HAMTH OCOBYIO rEPOMHIO, KOTOPASs UCMOSHSIET POib MO-
CPeAHMKa Mexay NMPeKPACHOM MPUPOROM M HYENOBEKOM. DTOT 0bpas, ¢ TOuYKM 3peHus Ppunocodum,

HanomuHaet “Coduio” u “Beunyio xercteenHocts” Conoebesa.

B cBoem foknage s nonbITaloch MPOAHANM3MPOBATL ELLE HE OTMEYEHHOE PAHEE CXOACTBO MeXay
MX MOHMMOHMEM MIOBBM M XEHLLMHDI, onmpasicb Ha ¢unocopuio LLlennmura, kotopsiit okasan

sBnmnsHme kak Ha Conosbesa, Tak U Ha TioTyeBa.

Solov’ev, V.S. 1990. Literaturnaya kritika. Moskva.
Fatyushchenko, V.I., Tsimbaev N.I. 1990. Vladimir Solov’ev - kritik i publitsist. In V.S. Solov’ev. Literaturnaya
kritika. Moskva.

Florovskiy, G.V. 1933. Tyutchev i Vladimir Solov’ev. Put’. No 41.
Gulyga, A.V. 1982. Schelling. Moskva.
Losev, A.F. 1990. Vladimir Solov’ev i ego vremya. Moskva.

Epshteyn, M.N. 2017. Russkaya sverkhideya: tselostnost’. Vse ili nichego. Zvezda. No 11.
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Daniele Serretti
ITC "C. Battisti” Fano

THE DYNAMICS OF LOVE IN PHILOSOPHY OF SOLOVIEV

| consider dynamics of love in Soloviev's philosophical system in the dimensions of: origin (origo:
the metaphysic of love in God and in Trinity’s economy), participation (participatio: the creation
of man, the original sin), cosmological dimension of love (anima mundi, Sophia), relation (relatio:
love as relation man-woman), brotherhood in Christ (germanitas: love in the society; the Christian
love; the solidarity between men and nations).

Solov’ev, V. 1911. Pis’'ma. Sankt-Peterburg.

Solov’ev, V. 1911-1914. Sobranie sochinenij V.S. Solov’eva v 10 tomach. Sankt-Peterburg.
Jonh Paul Il. Catechesis on human love. Online: www.vatican.va.

Lubac, H. de. 2014. La postérité spirituelle de Joachim de Flore. Paris.

Balthasar, H.U.V. 2009. The Glory of Lord. Vol. lll. San Francisco.

Tareev, M.M. Osnovy christianstva. Online: https://azbyka.ru/otechnik/Mihail_Tareev/.

Berdjaev, N. 1989. Tipy religioznoj mysli v Rossii. Parizh.

Natalya Shelkovaya
Volodymyr Dahl East Ukrainian National University

KOHLENLUA BCEEAUHCTBA: OT NJIOTUHA [0 BJ1. COJIOBbEBA

B Aoknane OoCyLlecTBseTca NonbiTka NnokKAa3aTb, YTO BCEEAMHCTBO — 3TO HE 06CTPGKTHO$| HAy4HaA
KOHLENUMS, O OTPAXEHUE PEANbHOTO MMPQ, MOSTOMY BCE MWUCTUYECKM OLAPEHHBIE MBICAUTENM,
K umcny kotopbix npuHagnexan Bnagumup Conoebes, 4yBCTBOBAMM BCEM CBOMM CYLLECTBOM BCE-
€OMHCTBO U pedrekTMpOBANM ero B cBoem TBopyecTse. [10 CylwecTBy, BCEEAMHCTBO — 3TO BEYHAS
n BeckoHeuHas npobrema, nbo peyb MAET O BeYHOCTU U BeckoHeuHocT Kocmoca kak eguHoro
XWMBOrO OPraHMama u ero “sape”, “BeyHom nporpammucte” xmsuu BecenenHoint — bore. [ns goka-
30TeNbCTBA 3TOM MAEW OCYLLECTBASETC CPABHUTENbHbIM AHANM3 drnocodekux yuenmit [natowa,
MnotuHa, Punona Anekcangpuickoro, [Mcespo-Auonncus Apeonaruta, Hukonas Kysancroro,
Ppugpuxa Lennmra n Bnogumrpa ConoebeBa, a TakxXe BbIAAIOLIMCS PENMIMO3HBIX MUCTHKOB,
NPMLWEALNX B MUCTUYECKOM OMbITe K MAEE BCEEAMHCTBA, M MOKA3BAETCS NPEEMCTBEHHOCTL M ne-
penneteHne ux uaen. Boiasnsercs Takke NpUYMHO CXOACTBA B CBOEM siipe BCeX yueHuin o EamHom

1 BCEEAMHCTBE, 3AKIIOYAIOLLASICS B TOM, YTO AyXOBHbIbIN OMbIT obpeTaeTcs n3 eanHoro Mcrounmka.
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Lada Shipovalova
St Petersburg University

MAES LEJIbHOTO 3HAHUS BC. COJIOBLEBA B KOHTEKCTE COBPEMEHHOW
MUCTEMOJIOTUN AOBPOAETEJIN

B coBpemeHHO TeopuM NO3HAHMS LOCTATOYHO AKTYQMbHBIMKM NPEACTaBnsAoTCS paboTsl B obna-
¢t anucTemonornn gobpogetenu (virtue epistemology). OgHa 13 npegnockINOK 3TOro Uccnemo-
BATENLCKOTO HAMPABNEHMS, MPETEHAYIOLLEro YTBePAUTL HOPMATHBHLIM XapakTep ¢unocodckmx
MCCNefoBAHMI NO3HAHMUS, CBA3AHA C OBbEeAMHEHWEM 3THUKM M snuctemonormu. CyliecTBeHHbIM
cryyaem 3Toro 06beAMHEHUs OKA3bIBAETCS M MOME HAYYHOM AeSTeNbHOCTH, KOTOpOe nepectaeT
TPOKTOBATLCS B OTBNEYEHMM OT OBLLECTBEHHBIX YCTPEMIEHMI, OT NIMYHOCTM MO3HAKOWEro. DT
obbeanHeHne OTHOCUTCS, BO-NEPBLIX, K PACCMOTPEHMIO LEHHOCTeN u aobpoaeTeneil, oka3biea-
IOLUMXCS CPEACTBOM MOMCKA MCTMHBI; BO-BTOPbIX, K YTBEPXAEHMIO TOTO, YTO MOMCK 3TOT MOXeT
BbITb He TONBKO CBA3AH C 3TUYECKOM HOPMATUBHOCTLIO, HO Aaxe nogumHeH e (Code, Zagzebski,

Greco).
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HaHHoe Hanpaenenue MCCNefoBAHMIt MOXET BbiTb JOCTATOYHBIM OBPA3OM NErMTUMMPOBAHO
B COBPEMEHHOCTU U3MEHEHMEM CTATYCA HAYKM B KOHTEKCTE OBLLECTBEHHBIX B3AMMOCBA3EHN, OYe-
BMOHOCTBIO HEOAHO3HAYHBIX OBLLECTBEHHBIX 3P PEKTOB HOYYHOM AEATENBHOCTH, A TAKXE HEOHXO-
AMMOCTbIO OTKPBITOCTM HAY4HOTO cooblecTBa obLeHnio ¢ HeNnpopeCccMoHANaMM, ¢ NyBAUKONH.
MNpeacTapnseTcs, OAHAKO, YTO KOHLENTYAsbHbIE OCHOBAHMS TAKOrO MOMs UCCIEAOBAHMM paA3pa-
6oTaHbl HefocTaTOYHO. KOKOBBI YCNOBUS CUHTE30 STUYECKOM U SMUCTEMONOMMYECKON COCTABASO-
LEM XM3HM U MO3HAHMS, CYObEKTUBHBIE M OBBEKTUBHBIE MCTOYHWUKM OBbEeanHeHNs nobpoaeTens-
HOTO MOBELEHMS M MO3HABATENbHbLIX YCTPEMIIEHWHI, MOYEMY T€ UMK MHble LOBPOJETENMN HE NPOCTO
no ¢akTy obyCcnoBAMBAIOT CTPEMIEHME K UCTUHE, HO M AOMKHbI MO CYLLECTBY MPEANMCHIBATHCS
B kauecTee TakoBbix? OTBETbI HO 3TV BOMPOCHI UM HE AAKOTCS BOOBLLE, MU CKOPEE MOHUMAKOTCS
KOK NPeanochifiku, Yem NpeanaraoTcs K 06OCHOBAHMIO M KpUTHiecKoit pednekcnm (“LocTtounn-

CTBO 3HaHMS").

MIMeHHO 3Ta HEQOCTATOYHOCTb OMPEAenseT BO3ZMOXHOCTb OBpaLeHns K GUNOCOPCKUM Maesm
B.C. ConoBbeBa B KOHTEKCTE HAMPABAEHWS 3nucTemonorun pobpogpetenu. B poknage npegno-
NIAraeTcsl PACCMOTPETb MAEKD LENIbHOTO 3HOHMS KAOK BO3MOXHOE OCHOBOHWME OTBETOB HA YKA-
3aHHble Bonpockl. [1pu 3Tom npegnonaraetcs aHanu3a He Tonbko Tekcta “Punocodckune Hauva-
N0 UenbHOro 3HaHMs”, Ho u cnepylowmx pabor: “Kputuka oteneyeHHbix Havan”, “OnpasaaHue
nobpa”, u “Teopetnueckas dunocodms”’. MoxXHO yKasatb HQ UCCNEROBATENBCKMI KOHCEHCYC
OTHOCUTENBHO 3HAuMTENbHOM TpaHchopmaumu naen B.C. Conosbesa B nosgHux pabotax. Og-
HOKO BO3MOXHO OBHApYXeHUE U NPEEMCTBEHHOCTM, CBA3OHHOM C TPOMCTBEHHBIM OBbEaUHEHM-
€M, BO-NepBbIX, HaYKH, GUIOCOPUM 1 TEONOTUM KOK BUBOB MO3HAHMS B “cBOBOAHOM Teocodum”;
BO-BTOPbIX, BOJIM, MBILNEHUS M YYBCTBEHHOCTM KOK MCTOMHWMKOB MO3HAHMS,; B-TPeTbMX, Bnara,
MCTUHBI M KPACOTbI KOK 06bEeKTUBHBIX OCHOBAHMM festensHocTn (Cenaepckn, Mouynbekmit, 3eHb-

koeckui, JTocckmit).

Ocoboe BHUMaHKE ByneT yaeneHo BONPOCy O TOM, KK B KOHTEKCTE 3TOTO TPOWCTBEHHOTO 06b-
ennHenns B. Conoeber 0bpalLaetcs K OHTONOTMYECKUM OCHOBAHMUSAM STUKM M TEOPUM MO3HAHMS,
a TaKXe K NPAKTUKAM paboTsl Hag coboit nosHatowero (“npeogonexne LeHTpa cybbekTUBHOO
paau ueHTpa 6esycnosHoro”). VIMeHHO 3TH ABa cBA3AHHBIX 06paLueHMs — K O6bEKTUBHOMY Mo-
PAOKY M YHOACTMIO NIOAEN B €ro OCYLLECTBNEHUM — BYAyT COOTHECEHbI C MAEAMM COBPEMEHHOI
anucTemonorum o6 ob6bEKTUBHOCTM KK LEHHOCTH U fOBpOAeTENH, NOHMMAEMOM KOK Nnpeogone-
Huem cybbektusrocTn (Daston, Galison). Mpu sTom ByayT noKasaHbl KaK FPAHMLEI UCTONKOBAHMS
noen uenbHoro 3Hanus B.C. Conosbesa B koHTEKCTE anucTeMonoru nobpoaereny, CBS3aHHble
C PENUTMO3HBIM XAPAKTEPOM 3TOW MAEM, TOK M BOZMOXHOCTH, MPEAOCTABNSEMbIE MMEHHO CrieLy-
duueckum xapaktepom oTHowweHus ConoBbeBA K PENUIUM M o NOHUMaHUeM naen BceepunHerea
(Xopyxwui, Obolevitch).

Code, L. 1987. Epistemic Responsibility. Hanover, NH.
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Zhanna Sizova
Association "Russian Culture”

THE IDEA OF BEAUTY IN PHILOSOPHY OF V. SOLOVIEV “BEAUTY IN NATURE”
(1889) AND IN THE NOVEL OF Z. SMITH “ON BEAUTY” (2005). A COMPARATIVE
ANALYSIS

The article discusses the similarity between V. Soloviev's understanding of beauty, and beauty
in modern British writer Z. Smith. The issue is how one identifies absolute beauty in the context of
personal salvation. What is the value of the notion of beauty in modern world2 Does it have an ex-
istential meaning and some access to truthe The author attempts to address the issue by conducting
a comparative analysis of two thinkers separated by more than a hundred of years.
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3CXATOJIOTUS U YTONUS B PYCCKON ®UTOCODPCKOMN MbICSIU KOHUA XIX -
HAYAJIA XX B.: BJ1. COJIOBbEB U H. DEJOPOB

Wctopmrocodckune Barnagpl Bn.C. ConoBbeBa NpoLwsin HeCKONbKO 3TAMOB B CBOEM PA3BUTMM.
B nocnepnue ropsl xusuu ConosbeB oTKA3bIBAETCS OT NPOEKTA TEOKPATUHYECKOTO rOCyAApCTBA.
Ero B3mnsp Ha dunocodbuio mctopumn craHosutes scxatonormyeckum. B 1880-x rr. Conosbes
obpaliaeTtcs K NOCTPOeHHIO TeokpaTuieckoi ytonmn. CBoboaHas BCENEHCKAS TEOKPATUS MbIC-
nunace ConosbeBbiM KK MAeanbHAsS GOPMA OPraHM3aLMmM OBLLECTBEHHOM M rOCYAAPCTBEHHOM
Xn3Hu yenoseyectsa. OT upeana TeokpaTnueckoi BceneHckon MoHapxmmn Conosbes nepexoamt
K OLLYLLEHMIO M OXMAAHMIO BCEMMPHOM KATACTPOdbI M KOHLI UCTOPUM, MOCIE KOTOPOTO TONbKO

M HOCTYNMT ThicsiyeneTHee boxee Lapctso.
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HOBEWLUUE UCCNEQOBAHMUS MO 3TUKE BJ1. CONIOBLEBA B TEPMAHUN?

Bnagnmmp Conoebes — noxanyif, COMasi M3BECTHAS B €BPOMEMCKOM KYNbTYPHOM NPOCTPAHCTBE
burypa ms nctopuun pycckoit punocodpun. Ho Hanbonbwmi otknmk $unocopus Bn. Conosbe-
BA NONy4una B [epMAHUM: MMEHHO TOM TBOPYECTBO PYCCKOTO MBICIIUTENS BbI3BANO MHOTONETHMIA
nHTepec Kak B punocodekmx, Tak U borocnosckux kpyrax. Mmernro ¢ lepmanmren cBs3aH M Bbi-
ACIOWMICS HOYYHO-MCCNEAOBATENBCKMI NMPOEKT B OBNACTU CONOBLEBOBEAEHUS, 4O CUX MOP He
nMetowmit aHanoros aaxe B Poccun, — 9-ToMHOE KPUTUYECKOE M3AAHWE COMMHEHMI MbICTMTENS
(Deutsche Gesamtausgabe der Werke von Wladimir Solowjew) noa peaakumen B. Nletrenba-
yapa, B. LLunkapckoro u J1. Mionnepa (1954-1980). B pamkax 3Toro npoekTa He Tonbko Gbin
BLINOJIHEH NEPEBOA M KOMMEHTAPMI OCHOBHbIX nponssepeHnit Bn Conoebesa, Ho v noseunocs
MHOXECTBO MCCNEeOBATENbCKMX PABOT MO TEM MU UHBIM ACMEKTAM CONOBLEBCKOM hUnocodmm:
“Wladimir Solowjows Rechtsphilosophie auf der Grundlage der Sittlichkeit” I. lanTuens (Hans
H. Gantzel, 1968), “Der Russische Text der ‘Rechtfertigung des Guten’ von Vladimir Solov’ev”
BpyHo Bembpuca (Bruno Wembris, 1973) v ap. Akt1eHble nccneposanms B obnactu dpunocodpum
Conoebesa senn 1 J1. Benunep (“Die Freiheit und das Bése nach Vladimir Solov'ev”, 1978),
I. Oam (“Vladimir Solov’ev und Max Scheler. Ein Beitrag zur Geschichte der Phédnomenologie
im Versuch einer vergleichenden Interpretation”, 1971) u pag gpyrx cneumanucTos no uctopmm
pycckoi kynbTypsl. [ocne okoHuanus npoekta DGA, yxoaa M3 X13HM MM BLIXOAA HO aKage-
MMYECKYIO MEHCMUIO MPEACTABMUTENEN 3TOrO MOKONEHUS MCCNEfOBATENEN PyccKon punocodumu,
MHTEHCUMBHOCTb HEMELKKOA3bIYHBIX WTYAnH dpunocodun Bn. Conosbesa ymeHbuMAACk, No3sonss
TEM HE MEHEe COXPAaHSTb COBPEMEHHOM [epMaHMM nManpyioLme nosuuuun B obnactm esponem-
ckoro conosbesoseaeHus. Peuenums u nccneposanms npogonxatotes L. benkuubim, P. Pewnkoit,
M. AnsTMaiepom, 4To NO3BONSET FOBOPUTL O HOBEMLEM dTane peuenuyn dunocodpumn Bn. Co-

nosbeBad B [epMaHuM.

Altmaier, M.B. 2014. Vergéttlichung bei Vladimir Solov’év und Lev Tolstoj. Ein Dialog, der nie gefiihrt wurde.
Echter.

Belkin, D. 2007. “Géste, die bleiben”. Vladimir Solov’ev, die Juden und die Deutschen. Hamburg.

Reschika, R. 2014. Leidenschaft und Transzendenz — Wladimir Sergejewitsch Solowjows Philosophie der
Geschlechtsliebe. In Ders.: Rebellen des Geistes. Sieben Profile. Neustadt an der Orla. S. 145-198.

2 Pa6orta BbinonHeHa npu nogaepxke rpanta PODU N2 19-011-00764 A. 65
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COJIOBbLEBCKWE TPAAULIUN B “OdUNJTOCODPUN JNNIIOBBU” A.D. JIOCEBA

Hoknap 6ygpet nocesweH npobneme socnpusatus A.P. Jloceebim “Cmbicna nobeu” Bn. Cono-
BbEBA M BO3AENCTBMIO CONOBBEBCKMX MAEM HO COBCTBEHHYIO NTOCEBCKYIO KOHUenuuio “noben”,
BOMMOTMBLLYIOCS HE TOMbKO B PUIOCOPCKOM HACNEAMM MBICIIMTENS UMM B MO XYAOXECTBEHHOM
npose, HO 1 B ero cobCTBEHHOM XM3HU. B xope BbICTynneHus nnaHupyeTtcs Takxe NpeacTaBuTb
kHury: “Jlutepatypa u penurnosHo-dpunocodcekas Meicnb koHua XIX — nepsoit Tpetn XX Beka.
K 165-netio Bn. Conoebesa”. Ots. pea. u coct. E.A. Taxo-loan. Mockea: Bogoneit, 2018. -
548 c. (Cepusa «Pycckas nuteparypa u dunocodus: nytn saammopencremns”. Bein. 2).

Takho-Godi, E.A. 2007. Khudozhestvennyy mir prozy A.F. Loseva. Moskva.

Takho-Godi, E.A. 2018. Radost’ stradaniya (filosofiya lyubvi A.F. Loseva). In Filosofskie emanatsii lyubvi.
Red. Yu.V. Sineokaya. S. 118-147. Moskva.
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ONTOLOGISM IN VLADIMIR SOLOVIEV

Vladimir Soloviev is often characterized as an “idealist.” In “Idealism in Russia,” for instance, David
Bakhurst characterizes Soloviev as the “most significant thinker” of the “[i]dealism [that] flourished
in Russia in the last quarter of the nineteenth century” (Bakhurst, 2003, p. 60). He more specifically
characterizes his idealism as a “metaphysical idealism” (Bakhurst, 2003, pp. 61, 65, 66). Andrzej
Walicki also refers to Soloviev’s philosophy as a “metaphysical idealism” (Walicki, 2015, p. 543).
But these are mischaracterizations. Such epithets suggest that Soloviev was on the side of Kant, the
German Idealists, and the Neo-Kantians, whereas in fact Soloviev was neither a Kantian nor an ide-
alistin the proper sense of the term. In fact, Soloviev was both an ontological and an epistemological
realist with regards to issue of the existence of the external world. In “The Reality of the External
World and the Foundation of Metaphysical Knowledge” (“O gbicreutensHoctn srbwHsro mipa 1
ocHoBaHiu meTaduanyeckaro nosnais,” 1875), he argues that there is such a thing as a Ding an
sich and that knowledge of it is possible. For him, “every phenomenon corresponds to a certain real
being, independent of the representing subject” (Soloviev, 1875, p. 701). In “La Sophia: Principes
de la doctrine universelle”, which he wrote in French in 1876 while in Cairo, Soloviev argues simi-
larly that “[t]hrough external phenomena, we know internal phenomena, and through the latter, we
know being” (Soloviev, 1978, p. 6). This includes the existence of the thing in itself, of other selves,
of monads or atoms, of matter, of inorganic beings (rocks and minerals) and organic beings (veg-
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efals, animals, human beings), artifacts, real relations between all these beings, values (moral and
aesthetic), and the absolute principle or divinity. In this paper, | argue that Soloviev is on the side of
ontologism, i.e., ontological realism, which regards to all these issues.

Bakhurst, D. 2003. Idealism in Russia. In The Cambridge History of Philosophy. Ed. Th. Baldwin. Cambridge.

Kavelin, K.D. 1875. Apriornaya filosofiya ili polozhitel’naya nauka? po povodu dissertatsii g. V. Solov’eva.
Sankt-Peterburg.

Soloviev, V.S. 1874. Krizis zapadnoiy filosofii: protiv pozitivistov. Moskva.

Soloviev, V.S. 1875. O deystvitel'nosti vneshnego mira i osnovanii metafizicheskogo poznaniya (otvet
K. D. Kavelinu). Russkiy Vestnik. Vol. 117. No 6. S. 696-707.

Soloviev, V.S. 1896. Deiystvitel'nost’ nravstvennogo poryadka. Voprosy filosofii i psikhologii. Vol. 31.
S. 107-130.

Soloviev, V.S. 1978. La Sophia et les autres écrits francais. Ed.F. Rouleau, Lausanne.

Walicki, A. 2015. The Flow of Ideas: Russian Thought from the Enlightenment to the Religious-Philosophical

Renaissance. Tr. J. Kozak, H. Andrews-Rusiecka. Frankfurt am Main.
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VL. SOLOVIEV IN ESTIMATES AND JUDGMENTS OF VAS. ROZANOYV:
EXPERIENCE OF A HISTORICAL AND TYPOLOGICAL PORTRAIT

|II

Estimated verbal “portrait” is taken from the numerous publications of V.V. Rozanov devoted to
V.S. Soloviev which were made during philosopher’s lifetime at the process of the diverse polemic
with him and after his death. At the same time we will consider a support on V.V. Rozanov's opinions
reasonable, referring to A.F. Losev’s assessment: “Except Rozanov, there are very few people spoke
about the VI. Soloviev so neatly and so penetrating” (A.F. Losev. VI. Nightingales. Moscow, 1994, p.
51). Rozanov's characteristics of VI. Solovyev as personality, writer and philosopher are done and
ordered here. The selection of specified characteristics is executed with the help of works of a number
of the domestic researchers who touched the subject “Soloviev and Rosanov” in different periods of

time: E. Gollerbakh, A. Losev, A. Nikolyukin, V. Fateev, A. Kozyrev.
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UWOAEN MECCUAHCTBA BIAAUMMUPA COJIOBbLEBA KAK MPOEKT PEJIUTUO3HOIO
BCEEAVUHCTBA

Hecmotps Ha To, 4Tto Maen meccnanctea y Conoebesa bepyT cBOe HAYANO B €BPENCKOM TPAAM-
umnm, oHu obpauesl k [MpasocnasHon Llepken. Cneunduka sarmspa dunocoda B ToM, 4TO OH,
He npoTtueonocTasnss cebs cnassHodunam, paccmarpusan Pycckyio LlepkoBb kak aktusHoro
yyactHuka B gene Boccoegunenns Liepkeeit — B cootBeTcTBUM CO CBOMM yueHnem borouenoseve-
CTBO B PAMKOX €AMHOM PUNOCOPCKOM CUCTEMBI KOK MPOEKT PENIUIMO3HOMO BCEEAMHCTBA.

Solov’ev, V.S. 2000. Polnoe sobranie sochineniy i pisem v dvadtsati tomakh. Sochineniya v pyatnadtsati
tomakh. Vol. 1-2. Moskva.

Filosofskiy slovar’ VI. Solov’eva. 1997. Moskva.

Solov'ev, V. 1886. Talmud i noveyshaya polemicheskaya literatura o nem v Avstrii i Germanii. Russkoe

Obozrenie.
Kozhev, A. 2000. Religioznaya metafizika VI. Solov’eva. Voprosy filosofii.No 3.
Trubetskoy E. 1913. Mirosozertsanie VI. S. Solov’eva v 2 tt. Moskva.

Losskiy, N.O. 1991. Istoriya russkoy filosofii. Moskva.

Natalia Vaganova
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CODUNHBLIK MUD BIIAAUMMUPA COJIOBLEBA: 930TEPUYECKAS U
9K3OTEPUYECKAS BEPCUU
UWIn TYAA U OBPATHO

K odpopmnenuio ceoero astopckoro copuitoro mmpa Conosbes obpalancs HECKONLKO PaAs.
BrnepBebie oH 6bin M3noxeH B paHHeM HezakoHueHHom TpakTate “Codus” (1875), Hanbonee Ha-
CbILLLEHHOM MUONOTUYECKUMMU UHTYMLIMSIMM, TEMOMM U CloXeTamu. B peictButenbHocTn B 3TOM
COYMHEHMM B CNIOXHbIE B3AMMOOTHOLLEHMS BCTYMAIOT BA Cosi Mnda, KOTOPbIE MOXHO 0603HA-
YWTb KAK BHYTPEHHWM M BHELWHMIA. [Tepebiit n3noxen ConoBbeBbiM B OCHOBHOM TEKCTE M HOCHT,
TEM CaMbIM, BHYTPeHHMM (ans Tekcta) u sk3otepuyeckuit (byHkumoHanbHo) xapaktep. Cnegbl
APYroro 3aneyatieHsl B BUAE MEAUYMUYECKMX MOAPTUHANNHA, GUKCUPYIOLMX MUCTUYECKYIO CBSI3b
co3paTens TEKCTA C HEKOEM CKPLITOM lyXOBHOM PEanbHOCTbIO. STOT YPOBEHb, BHELHMIA AN1s TEK-

CTA, MOXHO HA3BATb 330TE€PHUYECKUM, HE NMPEefHA3HAYEHHbIM Ana ny6nw-|Horo npepcrasneHus.

68



O6a mMinba cBA3aHbI ABYMS MABHBIMK FEPOSIMM, AEMCTBYIOLMMM B OBOMX YPOBHSX M3NIOXEHMS
— 370 asTop-punocod n Codus.

ConosbeB KaK ABTOP BbICTYMNAET 3A€Cb B HECKOMbKMX MPOEKLUMSX: KAK “HOopManbHbii” ¢unocod
W y4eHbIi-TeopeTHK; Kak “counHnTens” B xaHpe ¢unocodcekoro auanora; kak nost-teocod a la
gnostica; Kak MUCTUK-MeaMyM, Yepe3 KOTOPOro KAHANU3MPYIOTCS CBSI3b C MUPOM XMBbIX AYyXOB,
BbIBEl€HHbIX BO BHYTPEHHEM MMdEe TEKCTa B KAYECTBE MEepPCOHAXEN-NPOTArOHUCTOB; HAKOHEL,
B npodeTnyeckom 3ByyaHuu, koraa ConoBbeB NPUMEPMBAETCS K POSIM MPOPOKA-OCHOBATENS
1 XpeLa-Teypra 6yayLiei BCENEHCKOM penmrum.

Codus, Kak Apyron cKBO3HOM NMEPCOHAX MUdA, PACKPBLIBAETCS B TEKCTE TAKXKE HE MeHee Yem
B MSTM OCMEKTAX: KAK MPEAMET YYeHMs, B KOTOPOM OHO MPEACTABSETCs CyObEeKTOM CTAHOBMe-
HUS BHYTPU COMOM TEOPUM; KAK NIUTEPATYPHBIM NEPCOHAX AUANOIMYECKOM YOCTHU TEKCTA; B KaYe-
CTBEe OJJHOTO M3 TPeX NEePCOHAXeN BHYTPEHHEro KOCMOoypruyeckoro Muda; Kak meauyMuyeckas
Cogra, nog, “ankToBKY ” KOTOpPOW Ha nonsix pykonuck ConoBbes AenaeT 3anUCH ABTOMATUYECKMM
MUCbMOM; HOKOHEL, KaK YHWUBEpPCanbHOe CyluecTso (cybbekt) byaywien Becenenckom penurum.

B koHue 1870-x — Hauyane 1880-x rr. ConoBbes Bnepsble NMpeAcTaBAseT CBOM Mud nybnnuHo
— CHOYANA YCTHO, B NIEKLMS O GUNOCODUM PENnUTMM, O 3ATEM U B MX NEYATHOM BapHaHTe, B “Yre-
Husix o borouenoseuectse”. Tenepsb, npu odpuumansHom BbicTynnenunn, Conosbes cTpemuncs
K GONbLIEN AUCLMMNIMHAPHOM HOPMATUBHOCTH B 3bike M3noxerus. Conosbesckuit mud, copep-
XaLLpitcst B OCHOBHOM B [leBaTom m [lecsiTom uTeHusix, B CBSI3U C STUM, TLLATENBHO 30BYQIMPOBAH
dunocodcko-meTaPpr3niecKMmm NOCTPOEHMSIMM M HE BCErAa NOAAAETCS afeKBATHOM cenapaumm
oT 3T1x obonoyek. Hanpotue, Toi Bepcumn coduiHoro muca, kotopyio Conosbes npeacTasun
B Hure “Poccus u Becenenckas uepkoss” 8 1889 rogy, Bepcun Hanbonee passutoi M COXHOM,
OH CTPEMMNCSi NPMAATD NIErasibHbIM, OYMLLEHHBIMA OT 330TEPMUECKMX MOTHBOB, xapakTep. OgHako

" n " "
cnepbl “BHyTpeHHero” muda “Codbun” bparmeHTapHO pasnmumMmsbl 1 3pecs.

B saBepiatoeM pasaene 3Toro COMMHEHHs, MMeIOLWEM Ha3BaHKe “ TponyHoe Havano u ero ob-
wectseHHoe npunoxenne”, ConoBbeB BBOAUT TPM MPOEKLMM OJHON M TOM Xe BOoXeCTBEHHOM
pesTenbHuubl: 6ubnerckon Mpemyapoctn, aywn mupa u Cobun (Zodila). 3Havenne kaxaoi us
HUX MOTYT BbITb MOHATEI KK oTHOWweHWe bora u Ero apyroro, paseopaunsaioeecs B TpOMYHOM
nocnepoBaTenbHOCTH: cHavana 1o secenve boxectsenHon Mpemyapoctu (Mputy 8:30-31),
3aTemM TBOPEHME MMPA, FAe AEMCTBYeT Aylia KaK “TBApb M Mepsas M3 BCex TBAPEN', HOKOHeL,
BOMNOLLEHME, KOTOPOE MbICIIUTCS KOK HOroyenoseyeckmini KOCMO-MCTOPUYECKMIA MPOLLECC, UCTUH-
HbIM AreHToM 1 CybbekToM KoToporo siBnsieTcst ctpemsawasics k Bceeannersy Codus.

TeMbl, 3aBepLIAIOLLE CONOBLEBCKMIA TPYH, MOXHO CYMTATb BMOJHE JIOTMYHBIMM MPOEKLMIMM CO-
NIOBbEBCKOTO MMA HA COOTBETCTBYIOLLME DNIEMEHTbI €0 CUCTEMBI. K, TPOMHOMY BOMOLLEHUIO
[NpeMyapocTM COOTBETCTBYIOT TPMU COLMANLHO-GHTPOMONOTMYECKUE MAEN TPOMHOTO CHyXEHMs
YenoBEeKA B KOYECTBE CBALWEHHMKA (cnyxeHue oicluemy mupy, bory), uaps (cnyxenue Huswemy
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mupy) n npopoka (cnyxerune 6orouenoseueckomy epmtermnio). OHM COOTBETCTBYIOT TPEM STANAM
“MECCHOaHMYECKMX NMPEABOCXULLEHHMI": B NPUPOAHOM YenoBeyecTse A0 XpPUCTA, B SBIEHUU MHAM-
BuayansHoro Meccuun-Xpucra u B rpsasyLem MeCCUaHUYECKOM NPEOoBPaxXeHUH BCETO YenoBeye-
ctea. Haxops cBolo nocnefoBaTenbHylo peanusaumio B UCTOPUM M 30KPENNSACh B COLMANBHOM
OPraHU3ALMM U PENUTMO3HOM TPAAMLMM, STH 3TAMbI B AENCTBUTENBHOCTU NPEACTABAAIOT COBOM
NPOAOIXEHME TEOrOHMYECKOTO npoLecca. EMy e cootseTcTByeT 1 UcTOpHyeckas TPMAZONOTMS,
CTAHOBSLLASCS CBOErO POAA COLMASIBHOM TEOTOHMEN, KOTOPAs BeeT OT “NPUPOAHOro Yenose-
yectBa” K XPUCTUAHCTBY KOK sfiBneHuio “mHameuayanbHoro Meccun B nuue Mucyca Xpucra”,
W nepexopy B rpsgyLiee “MeccuaHuyeckoe npeobpaxeHne BCEro YenoBeyecTsa MM pasBuTHe
Xpuctranckoro Mupa”.

Mbi BMAMM, cnefoBaTenbHO, YTO BHYTPEHHMI Sk30Tepuyeckuii Mudp ocHoeHoro Tekcta “Codun”
B TBopyectse Conoebesa Bce bonblue NProBPETAIOT XAPAKTEP 330TEPUUECKOTO SAPA, CPSITAH-
Horo nog obonoykamu “neranbHoit” metadpuankn. OgHOBpeMEHHO “BHeLWHMI”, MAPTMHAMbHBIN
M 330TEPUYECKMIT €70 CIOM, OCTABASICh B CPepe MYHOrO MUCTHYECKOTO onbiTa, peannayetcs Co-
NIOBLEBLIM B CYrybo 3K30TEPUYECKON M HOMBONEe OTKPBLITOM Aist MYBAMKM YACTH ero TBOPYECTBQ,

B MO33UMN.

Codus, Taknm 0Bpa3oM, SBRSETCS AeSTENEM, MPUCYTCTBYIOWMM BO BCex crnosix TBopumoro Co-
NOBbLEBbLIM MMUQ: OHA M pPeanbHbI BOXECTBEHHbINM AreHT, 1 ero AencTByloLLee n1Lo, bonee Toro
— OHA-TO W SIBSETCS €ro MOAJMHHOM MMCTUYECKOM M MEeTaPU3UYECKOW BLOXHOBUTENbHULIEN,
1 yepes obLueHre C Hell B MUONOrMYecKuin MPOLLECe, KaK ee M3BPAHHKK, BXOAMUT CAM CO3aaTens
mMnba. MoxHo ckasatb, 4To meTadpusmnka B Bepcn ConoBbeBa NULLb B NOCNEAHIO O4Yepenb
NPEeACTaBNsSIeTCs TEOPUEN, M B HOMHOTO BonbLUel CTENeHW NpeTeHayeT BbiTh CNACUTENbHBIM THO-
CMCOM M CMEXHBIM C HUM PENIUIMO3HBLIM MPAKCMCOM, Teyprueit. [pu 3Tom 0bo3HaueHHas ABOW-
CTBEHHOCTb B CTPYKTYpPE COJNIOBBEBCKOrO COPHUItHOTO Minda siensetcs Hanbonee cneunduyecknm
M CYLLECTBEHHBIM €rO CBOMCTBOM. D30TEPUYECKMIA €ro CNOW, CBA3AHHBIA C MeAuyMUYECKUMM
TPAHCASLMSMU U UX MUCTUHECKMM MCTOYHUKOM, JOJIKEH Obll OTKPbITE MUPOTBOPLLY CMocob BCTy-
nneHus B peanbHocTb Byayueit penurmn sonnoweHHon Codpum.

Kozyrev, A.P. 2007. Solov’ev i gnostiki. Moskva.

Solov’ev, V.S. 2001. Polnoe sobranie sochineniy i pisem v dvadtsati tomakh. Sochineniya v pyatnadtsati
tomakh. Vol. 4. Moskva.

Solov’ev, V.S. 1911. Rossiya i Vselenskaya tserkov’. Moskva.

Solov’ev, V.S. 1997. Vladimir Solov’ev. Zhizn" i tvorcheskaya evolyutsiya. Moskva.
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NMPOBJIEMA B3AMMOOTHOLUEHUMN LLEPKBU U TOCYAAPCTBA:
B.C. COJIOBbLEB U MEPOMOHAX AHTOHUW (XPANOBULIKUN)

B pesynbrate netposckoit pedopMbl LEPKOBHOTO YnpaBieHus Bbino 3aKPenneHo HapyLueHue
NPABOCAABHOIO NPUHUMNA CUMPOHMM BIACTEN, KOTOPLIK racuT, 4to ecnu Llepkosb Byaet uncta
1 6e3yKOpM3HEHHQ, O roCyfapCTBO — CMPOBEAMBO, TO HACTYMUT rapMoHus, “nobpoe corna-
cue”, “xoTopoe obecrneuunt Bce Kakue HU ecTb bnara poay Yenoseyeckomy ”. PesonoupoHHas no
ceoer cyt pedpopma Metpa | Hapywmna kaHoHUYHOCTb ynpasnenus Llepkeu: ¢ ynpasgHeHnem
NATPUAPLIECTBA, LEPKOBHAS nepapxus bbina obesrnasneHa. CnoxuBLLASCS CUCTEMA KOHTPONS
roCyAOpPCTBA HOA XM3HbIO LEPKBM CNPOBOLMPOBANA OBLLECTBEHHYIO NONEMMKY M CMOCOBCTBOBA-
na NPoByXaeHUIO MHTEPECA K TEOKPATUYECKMM MaesM. [Tpobneme TeokpaTHm Bbinm NOCBALLEHS
pabotel A.T. JlonyxuHa, M.U. borocnosckoro, H.C. Cysoposa, MN.C. bepannkosa u ap.

Ewe po BosHukHOBeHMs “kaTonmueckmx cumnatin” B “Punocodckmx HAYANAX LENbHOTO 3HA-
Hus” ConoBbeB HQYMHOET NPOMNOBEAOBATL MAEAN CBODOAHOM TEOKPATUM, COMACHO KOTOPOMY
Llepkoeb fonxHa opyxoTeopsite nonutnyeckoe Hadano. Conoebes B CBOEH, BEPOSATHO, CAMOMA
cnassHodunbckon cratbe (“O pyxoeHoi Bnacti B Poccun”) nuwer o Tom, 4to HPABCTBEHHAS
cuna Llepkeu Bbiwe cunbl HOPOZHOM M BRACTH rocynapcTeeHHon: Llepkosb oceswaet u Bonio
HOPOAQA, U AESTENBHOCTb TOCYAAPCTBA, MOCKONbKY BEAET rOCYAAPCTBO M 3EMCTBO K BbICLUEH Lenm
— BogBopeHumio npasabl boxuei Ha semne. [NosgHee kK npeobnagaHmio LyxoBHOM BnacTH fobas-
nseTcs uaes o cCoeaMHeHun uepkeei, npegnonaratowas cnmsHue “Notre Dame de Paris ¢ Kpem-

nem”, To ecTb NOBUHOBEHME PYCCKOTO MMNEPATOPA BAACTM NAMbI.

CornacHo Conosbesy, Bcenerckas Liepkosb gonxHa cosupatbes no obpasy v nogobuio Tpueau-
Horo bora. 3apaua Llepken — coeamnHenne yenoseka ¢ borom B ee penurnosHoM, nonuTMUECKoit
1 0bLeCTBEHHOM cdepax yepes TPOsKoe CryXeHne XPUCTA: CBSLIEHHMKA, LIAPs 1 npopoka. B uep-
KOBHOM TPMEAMHCTBE, KK M B TPOMYHOM boxecTse, He MOXeT BbiTb HM NOAYMHEHMS, HU CMELLEHMS,
HW PA3AENeHus, HA COMEPHUYECTBA, HO €CTb PA3MYME B MPEAENax OgHOM cylwHocTH. focyaapctso,
cuntaet Conosbes, NOAO6HO X1eby U BUHY BO BPEMSI EBXAPUCTUM, MOXET M [LONKHO NPECYLIECTBUTL-
cs “no cylectsy v iyxy” B LepKOBb, O MPMPOAHOE YenoBeyecTBo npeobpasutecs B ayxosHoe. Llenb
MCTOPMM 3AKIIOYAETCS B CIACEHMM MMPA MPU CBOBOJHOM YHACTHM YENOBEYECTBA YEPE3 YUPEXAEHMS,
MOCTAHOBNEHMS M 3AKOHBI, BOCCOeanHeHHoro ¢ borom B nonHote nio6su. Jlioboss, pasbusatouie
PAHMLbI SrOM3MA, BOMKHA NPeobpa3mnTb OTAENEHHBIX MHAMBUAYYMOB B €OMHbIA XMBOM OPraHWU3M,
B emnHoe Teno bora.

TeokpaTnyeckue noctpoerus ConoBbeBa Bbi3BASIM HETOLOBAHME, BPAX/Y M HEMOHUMAHKE B POC-
cuitckom obuiectse: nponosefb ConoBbeBA O MPUMMPEHNM LiepKBeH Bbina BOCTIPUHSATA MHOTUMM

KQK “OHTMHOUMOHANbHAS yTOMMS”, KOK M3MEHO NPABOCIABMUIO.
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O. AHToHMK, ucnbiTan BausiHe nper ConosbeBa, HO BNOCNEACTBMM CTAN €70 HEMPUMMPUMENLLIMM
KpuTHkoM. [ns Byaywero mutpononuta Gbino Hempuemnemo conoebeBckoe noHumarue Liepkeu,
COMACHO KOTOPOMY LlepkoBb siBRSIETCS HE TONMBKO PENUIMO3HBIM COIO3OM, HO M YYPEXAEHMEM,
BOMPAIOLLMM B cebsi MONUTUYECKYIO M FOCYAAPCTBEHHbIE Chepbl OBLLECTBEHHOM XM3HW. TAKMM Ob-
Pa30M, BbIxoauT, 4To ans Llepkeu HepgocTatouHo nobBK KaK ee OCHOBAHMS, HEOBXOAMMA TaKxXe
v topuanyeckas cnpaseannsoctb. [ns ConoBbeBa XpUCTUAHCTBO CTAHOBMTCS OBLLECTBEHHBIM M TO-
CyAapcTBeHHbIM MHCTUTYTOM. OBHOKO, KOK CYMTAET AHTOHMI, AANEKO HE BCE CTOPOHbI OBLLIECTBEH-
HOM XM3HM, KOTOPbIE CYLLECTBYIOT B CUITy TOTO, YENOBEK €lle He cOpocui ¢ cebsi pu3bl BETXOTO Ye-
NOBEKA, MOTYT CTaTh YaCTbO Xn3HK Llepkeu. Mo MHeHMIO MUTpononuTa AHTOHMS, colo3 coBecTel,
OT/IMYHBIA OT COK3A MMPCKOTO, BENCTBYIOLMIA YMCTO LyXOBHOM CMIIOM €OMHCTBEHHBIM CMOCOBEH
nepeco3naTh 06LLECTBEHHBIM BbIT 1 HPABbI: CMUPEHWE M OTPEYEHME, SBNIOLLMECS HAYANAMU MUPQ,
npaeabl U cBobogpl. ToNbKO OHM CMOCOBHBI yNy4LMTb 0BLLECTBEHHYIO XM3Hb. OBLIECTBEHHDINA NEpe-

BOPOT HAYAJICA B TOT A€Hb, KOraa 6b|.l'| OTKPBbIT NIOAAM 3AKOH CMUPEHUSA.
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NEOPLATONIC ASPECTS OF HUMAN PERFECTION
AS ELABORATED IN VLADIMIR SOLOVIEV’S “THE MEANING OF LOVE”

According to Janusz Dobieszewski (2010) the contemporary European philosophy deprived the
Neoplatonic thought. However, Russian philosophy seems to be the exception to this rule: not
only continued to develop the Neoplatonic doctrines but also managed to integrate them in its
philosophical and theological tradition. This paper presents the comparative analysis of philo-
sophical ideas of V. Soloviev's The Meaning of Love and Proclus’” Commentaries on the Timaeus
& Alcibiades. The center of interest is the basic principles in their construction of the human per-
fection through love. The constitution of Proclus cosmic order through the principles of World-
Soul, Time, Material world, depict actually human perfection (love-truth-faith) (Chlup, 2012). In
The Meaning of Love, Soloviev reserves that metaphysical aspect of human perfection, which at
the end is transformed into social /political need (Sutton, 1988). Moreover, the determined and
formative role of Sophia (central concept in his work) via love is quite obvious: to guide humans
to the transcendence of their individuality by surpassing their egoism. Thus to lead them into the
perfection.
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Moreover, the contribution of the two fold Proclean love (returning and providential, emotpentikog
épwg-Tipovontkdg épwg) (Rosan, 2009) meets essentially Soloviev’s Sophia in the metaphysics of
love: the attribute of providence for Proclus is exclusively divine (only god can provide for ev-
erything, theorem 120), while Soloviev expands this attribute by Sophia who provides for every-
thing, squaring a divine characteristic par excellence that is closer to the concept of human soul
in Neoplatonism. Furthermore, the Proclean notion of “return” (émotpodr)) (Proclus, Elements of
Theology, theorems 5 and 7) is implemented in Sophia’s universal (cosmic) function: she returns
without losing anything of her essence or energy (which means she is intangible) (Cioran, 1977).
To disclose the specific character of cross-cultural synthesis the methods of historic-philosophical
reconstruction and comparative analysis are being used in the present paper.
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SERGII BULGAKOV AND THE CONCEPT OF THEOCRACY IN THE POST-CONSTANTINE
ERA

After the Russian Revolution Sergii Bulgkov wrote in the American Slavonic Review in 1924: “The prob-
lem of theocracy in general, and of Russian Theocracy in particular, remains the central axis around
which Russian religious thought moves.” Inspired by Vladimir Soloviev's thought, “theocracy”, the “king-
dom of God on earth”, and the idea of sacred power were among the most debated topics among
Russian intellectuals of the Silver age and were to be continued by the Russian Orthodox Diaspora. In
exile, they developed a “completely new understanding of the Kingdom of God on earth” (Antoine
Arjakovsky).

Serge Bulgakov was a key figure in the debates about “theocracy” and in the course of his life he
changed his mind quite a lot about the political order that best suits a Christian worldview. Hence, by
following Bulgakov's intellectual journey after 1917, we can observe the development of a new con-
cept of free theocracy “which implies the sanctification and transfiguration of the whole of life”. As the
Church in his view cannot renounce the ideal of theocracy, the ideal of God's powerful presence “in this
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world”, it must detach the principles of theocracy in history “from absolutism, and somehow reconcile
them with the principles of Popular Government. For the ideal of Theocracy is essentially a religious, not
a political ideal.” What Bulgakov was trying to express was a political theology of “sacred power” in
the post-Constantine era with democratic political systems. It was based on the concept of man as an
image of God and the royal priesthood of all believers (1 Peter 2, 9).
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